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Titthayatanasuttam

THE THREE BELIEF SYSTEMS

Tinimani' bhikkhave titthayatanani,
There are these three belief systems, monks,

yani panditehi samanuyuifijiyamanani samanugahiyamanani’ samanubhasiyamanani
and though questioned, queried, and discussed by wise men,

param-pi gantva akiriyaya santhahanti.
(because they)’ have come down from others, they persist in inaction.

Katamani tini?
Which three?

Santi bhikkhave eke samanabrahmana evarmvadino evamditthino:
There are some ascetics and brahmins, monks, who are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

sukham va dukkham va adukkhamasukham va sabbam tam* pubbekataheti” ti.
whether pleasant, painful, or neither-painful-nor-pleasant, all of that is due to what was
done in the past.”

Santi bhikkhave eke samanabrahmana evamvadino evamditthino:
There are some ascetics and brahmins, monks, who are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

"RTE: Tinimani.

> RTE: samanuggahiyamanani, and similarly throughout.

? The syntax of these opening lines is not clear, and only through the bracketed addition, giving
causal meaning, can we make good sense. The comm. says: ‘Param-pi gantva’ ti
acariyaparampara laddhiparampara attabhavaparampara ti etesu yam kiiici paramparam gantva
pi; ‘have come down’ (means) a tradition (parampara) coming from a teacher, a tradition coming
from a theory, a tradition coming from an individual, whatever tradition has come down from
these.

* RTE: sabban-tam, and similarly throughout.

> This was a belief held amongst the Jains (see MN 101). Many Buddhists today hold a similar
view and believe that everything is happening only according to kammavipaka, without allowing
for other conditions. The Buddha will show the consequences of this view below and refute it.
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sukham va dukkharm va adukkhamasukham va sabbarm tarh Issaranimmanaheti” ti.
whether pleasant, painful, or neither-painful-nor-pleasant, all of that is due to the power
of God.”'

Santi bhikkhave eke samanabrahmana evamvadino evamditthino:
There are some ascetics and brahmins, monks, who are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

sukham va dukkham va adukkhamasukham va sabbam tam ahetu-appaccaya ” ti.
whether pleasant, painful, or neither-painful-nor-pleasant, all of that has no cause or
condition.”

THOSE WHO BELIEVE IN WHAT WAS DONE IN THE PAST

Tatra bhikkhave ye te samanabrahmana evamvadino evamditthino:
Here, monks, (as for) those ascetics and brahmins who are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

sukham va dukkham va adukkhamasukham va sabbam tarm pubbekataheta” ti,
whether pleasant, painful, or neither-painful-nor-pleasant, all of that is due to what was
done in the past,”

tyaham upasankamitva evarm vadami:
having approached them, I say:

“Saccam kira tumhe ayasmanto evamvadino evamditthino:
“Is it true that you venerables are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

sukham va dukkham va adukkhamasukham va sabbam tam pubbekatahetii?” ti,
whether pleasant, painful, or neither-painful-nor-pleasant, all of that is due to what was
done in the past?”,

" “Issaranimmanahetii’ ti issaranimmanakarand, issarena nimmitatta patisamvedetr ti attho. ‘Due to
the power of God’ by the power of God, he experiences through the powerfulness of God, is the
meaning. This belief logically applies to all who believe in a Creator God, including Christians,
Muslims, and certain Hindus.

* This would include most materialists, who do not admit moral causation.
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te ce' me evam puttha “ama” ti patijananti, tyaharh evam vadami:
and if they agree with me when questioned thus, (saying) “yes”, I say to them:*

“Tena hayasmanto panatipatino bhavissanti pubbekatahetu,
“Then, venerables, (people) will be killers of living creatures because of what was done in
the past,

adinnadayino bhavissanti pubbekatahetu,
they will be takers of what is not given because of what was done in the past,

abrahmacarino bhavissanti pubbekatahetu,
they will be unchaste because of what was done in the past,

musavadino bhavissanti pubbekatahetu,
they will be speakers of what is false because of what was done in the past,

pisunavaca bhavissanti pubbekatahetu,
they will be utterers of divisive words because of what was done in the past,

pharusavaca bhavissanti pubbekatahetu,
they will be utterers of harsh words because of what was done in the past,

samphappalapino bhavissanti pubbekatahetu,
they will be frivolous talkers because of what was done in the past,

abhijjhaluno bhavissanti pubbekatahetu,
they will be avaracious because of what was done in the past,

vyapannacitta bhavissanti pubbekatahetu,
they will be malevolent because of what was done in the past,

micchaditthika bhavissanti pubbekatahetu.’
they will hold to wrong views because of what was done in the past.

Pubbekatam kho pana bhikkhave sarato paccagacchatam
But, monks, for he who holds what was done in the past as the essential thing,

na hoti chando va vayamo va: “idam va karaniyam idarh va akaraniyan”-ti,
there is no desire nor effort (thinking): “this should be done, or this should not be done”,

iti karaniyakaraniye kho pana saccato thetato anupalabbhiyamane,
but there being no truth or trust in what should be done or what should not be done,

' ChS: ca, here and below.
* Notice that the Buddha is always careful to verify another’s belief before he refutes it.
? These are the ten paths of unwholesome actions (dasakusalakammapatha).
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mutthassatinam anarakkhanam viharatam,
he lives without mindfulness,’ without protection,2

na hoti paccattam sahadhammiko samanavado.
and that individual cannot reasonably be called an ascetic.’

Ayam kho me bhikkhave tesu samanabrahmanesu evamvadisu evamditthisu,
This, monks, for the ascetics and brahmins who are of these arguments, these views,

pathamo sahadhammiko niggaho hoti.
is my first reasonable reproach.

THOSE WHO BELIEVE IN THE POWER OF GOD

Tatra bhikkhave ye te samanabrahmana evarmvadino evamditthino:
Here, monks, (as for) those ascetics and brahmins who are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

sukham va dukkham va adukkhamasukham va sabbam tam Issaranimmanaheta” ti,

whether pleasant, painful, or neither-painful-nor-pleasant, all of that is due to the power
of God,”

tyaham upasankamitva evarm vadami:
having approached them, I say:

“Saccam kira tumhe ayasmanto evamvadino evamditthino:
“Is it true that you venerables are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

sukham va dukkham va adukkhamasukham va sabbam tam Issaranimmanaheta?” ti,
whether pleasant, painful, or neither-painful-nor-pleasant, all of that is due to the power
of God?”,

te ce me evarm puttha “ama” ti patijananti, tyaham evarm vadami:
and if they agree with me when questioned thus, (saying) “yes”, I say to them:

" Lit: having lost his mindfulness.

% ‘Anarakkhanam viharatan’-ti chasu dvaresu nirarakkhananm viharantanam, ‘he lives without
protection’, he lives without protection of the six doors (of sense).

3 Samana is derived from the root Vsam, to exert (oneself), to strive, but one holding this view (or
any of the others mentioned below) doesn’t have any reason to strive at all, and therefore cannot
reasonably be called an ascetic.

6
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“Tena hayasmanto panatipatino bhavissanti Issaranimmanahetu,
“Then, venerables, (people) will be killers of living creatures due to the power of God,

adinnadayino bhavissanti Issaranimmanahetu,
they will be takers of what is not given due to the power of God,

abrahmacarino bhavissanti Issaranimmanahetu,
they will be unchaste due to the power of God,

musavadino bhavissanti Issaranimmanahetu,
they will be speakers of what is false due to the power of God,

pisunavaca bhavissanti Issaranimmanahetu,
they will be utterers of divisive words due to the power of God,

pharusavaca bhavissanti Issaranimmanahetu,
they will be utterers of harsh words due to the power of God,

samphappalapino bhavissanti Issaranimmanahetu,
they will be frivolous talkers due to the power of God,

abhijjhaluno bhavissanti Issaranimmanahetu,
they will be avaracious due to the power of God,

vyapannacitta bhavissanti Issaranimmanahetu,
they will be malevolent due to the power of God,

micchaditthika bhavissanti Issaranimmanahetu.
they will hold to wrong views due to the power of God.

Issaranimmanam kho pana bhikkhave sarato paccagacchatam
But, monks, for he who holds the power of God as the essential thing,

na hoti chando va vayamo va: “idam va karaniyam idam va akaranpiyan”-ti,
there is no desire nor effort (thinking): “this should be done, or this should not be done”,

iti karaniyakaraniye kho pana saccato thetato anupalabbhiyamane,
but there being no truth or trust in what should be done or what should not be done,

mutthassatinam anarakkhanam viharatam,
he lives without mindfulness, without protection,

na hoti paccattarn sahadhammiko samanavado.
and that individual cannot reasonably be called an ascetic.
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Ayam kho me bhikkhave tesu samanabrahmanesu evamvadisu evamditthisu,
This, monks, for the ascetics and brahmins who are of these arguments, these views,

dutiyo sahadhammiko niggaho hoti.
is my second reasonable reproach.

THOSE WHO BELIEVE THERE IS NO CAUSE OR CONDITION

Tatra bhikkhave ye te samanabrahmana evamvadino evamditthino:
Here, monks, (as for) those ascetics and brahmins who are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

sukham va dukkham va adukkhamasukham va sabbam tarh ahetu-appaccayaheta” ti,
whether pleasant, painful, or neither-painful-nor-pleasant, all of that has no cause or
condition,”

tyaham upasankamitva evam vadami:
having approached them, I say:

“Saccar kira tumhe ayasmanto evamvadino evamditthino:
“Is it true that you venerables are of this argument, this view:

“Yam kificayam purisapuggalo patisamvedeti,
“Whatever an individual experiences,

sukham va dukkham va adukkhamasukham va sabbarnh tam ahetu-appaccayaheta?” ti,
whether pleasant, painful, or neither-painful-nor-pleasant, all of that has no cause or
condition?”,

te ce me evarm puttha “ama” ti patijananti, tyaham evarm vadami:
and if they agree with me when questioned thus, (saying) “yes”, I say to them:

“Tena hayasmanto panatipatino bhavissanti ahetu-appaccayahetu,
“Then, venerables, (people) will be killers of living creatures with no cause or condition,

adinnadayino bhavissanti ahetu-appaccayahetu,
they will be takers of what is not given with no cause or condition,

abrahmacarino bhavissanti ahetu-appaccayahetu,
they will be unchaste with no cause or condition,

musavadino bhavissanti ahetu-appaccayahetu,
they will be speakers of what is false with no cause or condition,
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pisunavaca bhavissanti ahetu-appaccayahetu,
they will be utterers of divisive words with no cause or condition,

pharusavaca bhavissanti ahetu-appaccayahetu,
they will be utterers of harsh words with no cause or condition,

samphappalapino bhavissanti ahetu-appaccayahetu,
they will be frivolous talkers with no cause or condition,

abhijjhaluno bhavissanti ahetu-appaccayahetu,
they will be avaracious with no cause or condition,

vyapannacitta bhavissanti ahetu-appaccayahetu,
they will be malevolent with no cause or condition,

micchaditthika bhavissanti ahetu-appaccayahetu.
they will hold to wrong views with no cause or condition.

Ahetu-appaccayam kho pana bhikkhave sarato paccagacchatam
But, monks, for he who holds no cause or condition as the essential thing,

na hoti chando va vayamo va: “idam va karaniyam idam va akaraniyan”-ti,
there is no desire nor effort (thinking): “this should be done, or this should not be done”,

iti karaniyakaraniye kho pana saccato thetato anupalabbhiyamane,
but there being no truth or trust in what should be done or what should not be done,

mutthassatinam anarakkhanam viharatam,
he lives without mindfulness, without protection,

na hoti paccattam sahadhammiko samanavado.
and that individual cannot reasonably be called an ascetic.

Ayam kho me bhikkhave tesu samanabrahmanesu evamvadisu evarmditthisu,
This, monks, for the ascetics and brahmins who are of these arguments, these views,

tatiyo sahadhammiko niggaho hoti.
is my third reasonable reproach.
Imani kho bhikkhave tini titthayatanani,

These are the three belief systems, monks,

yani panditehi samanuyufijiyamanani samanugahiyamanani samanubhasiyamanani,
and though questioned, queried, and discussed by wise men,

param-pi gantva akiriyaya santhahanti.
(because they) have come down from others, they persist in inaction.

9
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THE BUDDHA’S TEACHING

Ayam kho pana bhikkhave maya Dhammo desito
But this is the Teaching, monks, taught by me

o~ A~ —

that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

Katamo ca bhikkhave maya Dhammo desito
What is the Teaching, monks, taught by me

that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins?

“Ima cha dhatuyo” ti bhikkhave maya Dhammo desito
“These are the six elements” is a Teaching, monks, taught by me

o~ A~ —

that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

“Imani cha phassayatanani” ti bhikkhave maya Dhammo desito
“These are the six spheres of contact” is a Teaching, monks, taught by me

that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

“Ime attharasa manopavicara” ti bhikkhave maya Dhammo desito
“These are the eighteen investigations of mind” is a Teaching, monks, taught by me

that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

“Imani cattari ariyasaccan1” ti bhikkhave maya Dhammo desito
“These are the four noble truths” is a Teaching, monks, taught by me

that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

" TRE: appatikkuttho, similarly elsewhere.

10
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THE Six ELEMENTS

“‘Ima cha dhatuyo’ ti bhikkhave maya Dhammo desito
“ “‘These are the six elements’ is a Teaching, monks, taught by me

aniggahito asamkilittho anupavajjo appatikuttho samanehi brahmanehi viiifiahr ti.
that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

Iti kho panetam vuttam, kifi-cetarn paticca vuttam?
This is what was said, but in regard to what was it said?

Chayima bhikkhave dhatuyo:
There are these six elements, monks:

pathavidhatu,' apodhatu, tejodhatu, vayodhatu, akasadhatu, vifianadhatu.
the earth element, the water element, the fire element, the wind element, the space
element, the consciousness element.’

‘Ima cha dhatuyo’ ti bhikkhave maya Dhammo desito
‘These are the six elements’ is a Teaching, monks, taught by me

aniggahito asamkilittho anupavajjo appatikuttho samanehi brahmanehi vifinuht ti.
that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

Iti yarh tam’ vuttam, idam-etam paticca vuttarh.
This is that which was said, and this is the reason it was said.

THE Six SPHERES OF CONTACT

‘Imani cha phassayatanani’ ti bhikkhave maya Dhammo desito
‘These are the six spheres of contact’ is a Teaching, monks, taught by me

aniggahito asamkilittho anupavajjo appatikuttho samanehi brahmanehi vififiaht ti.
that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

Iti kho panetam vuttam, kifi-cetarn paticca vuttam?
This is what was said, but in regard to what was it said?

' ChS: pathavidhatu.
> Sometimes the elements are listed as the first four, and sometimes as the first five.
* RTE: yan-tan, and similarly throughout.

11
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Chayimani bhikkhave phassayatanani:
There are these six spheres of contact, monks:

cakkhum' phassayatanam, sotam phassayatanam, ghanam phassayatanam,
the eye sphere of contact, the ear sphere of contact, the nose sphere of contact,

jivha phassayatanam, kayo phassayatanam, mano phassayatanam.
the tongue sphere of contact, the body sphere of contact, the mind sphere of contact.

‘Imani cha phassayatanani’ ti bhikkhave maya Dhammo desito
‘These are the six spheres of contact’ is a Teaching, monks, taught by me

aniggahito asamkilittho anupavajjo appatikuttho samanehi brahmanehi vinfahn ti.
that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

Iti yam tarm vuttarm, idam-etam paticca vuttam.
This is that which was said, and this is the reason it was said.

THE EIGHTEEN INVESTIGATIONS OF MIND

‘Ime attharasa manopavicara’ ti bhikkhave maya Dhammo desito
‘These are the eighteen investigations of mind’ is a Teaching, monks, taught by me

aniggahito asamkilittho anupavajjo appatikuttho samanehi brahmanehi vififiaht ti.
that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.’

Iti kho panetam vuttam, kifi-cetarn paticca vuttam?
This is what was said, but in regard to what was it said?

Cakkhuna raparm disva somanassatthaniyam raparn upavicarati,
Having seen a form with the eye he investigates whether it is to be classified as a pleasant
form,

domanassatthaniyam rapam upavicarati,
he investigates whether it is to be classified as a unpleasant form,

upekkhatthaniyam riipam upavicarati.
he investigates whether it is to be classified as a neutral form.’

' ChS: cakkhu.

% This teaching seems to be mentioned only here, and in the commentaries on this discourse,
except when it is quoted from here (as in the commentary to Mulapariyayasuttam (MN 1), but it
is enunciated as though it were a well-known teaching.

* upekkha here is equivalent to adukkhamasukhavedana.

12
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Sotena saddam sutva somanassatthaniyarm saddarh upavicarati,
Having heard a sound with the ear he investigates whether it is to be classified as a
pleasant sound,

domanassatthaniyam saddam upavicarati,
he investigates whether it is to be classified as a unpleasant sound,

upekkhatthaniyarm saddam upavicarati.
he investigates whether it is to be classified as a neutral sound.

Ghanena gandharm ghayitva somanassatthaniyam gandharh upavicarati,
Having smelt a smell with the nose he investigates whether it is to be classified as a
pleasant smell,

domanassatthaniyam gandharm upavicarati,
he investigates whether it is to be classified as a unpleasant smell,

upekkhatthaniyarm gandham upavicarati.
he investigates whether it is to be classified as a neutral smell.

Jivhaya rasam sayitva somanassatthaniyam rasarh upavicarati,
Having tasted a taste with the tongue he investigates whether it is to be classified as a
pleasant taste,

domanassatthaniyarn rasam upavicarati,
he investigates whether it is to be classified as a unpleasant taste,

upekkhatthaniyar rasar upavicarati,
he investigates whether it is to be classified as a neutral taste,

Kayena photthabbarm phusitva somanassatthaniyam photthabbam upavicarati,
Having touched a tangible with the body he investigates whether it is to be classified as a
pleasant tangible,

domanassatthaniyam photthabbam upavicarati,
he investigates whether it is to be classified as a unpleasant tangible,

upekkhatthaniyam photthabbam upavicarati,
he investigates whether it is to be classified as a neutral tangible,

Manasa dhammarn viiifiaya somanassatthaniyam dhammarn upavicarati,
Having cognised a mental object with the mind he investigates whether it is to be
classified as a pleasant mental object,

domanassatthaniyarh dhammam upavicarati,
he investigates whether it is to be classified as a unpleasant mental object,
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upekkhatthaniyarh dhammam upavicarati.
he investigates whether it is to be classified as a neutral mental object.

‘Ime attharasa manopavicara’ ti bhikkhave maya Dhammo desito
‘These are the eighteen investigations of mind’ is a Teaching, monks, taught by me

aniggahito asamkilittho anupavajjo appatikuttho samanehi brahmanehi viiifiahr ti.
that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

Iti yar tarn vuttam, idam-etam paticca vuttam.
This is that which was said, and this is the reason it was said.

THE FOurR NOBLE TRUTHS

‘Imani cattari ariyasaccant’ ti bhikkhave maya Dhammo desito
‘These are the four noble truths’ is a Teaching, monks, taught by me

aniggahito asamkilittho anupavajjo appatikuttho samanehi brahmanehi vifinuhr ti.
that is without reproach, undefiled, blameless, and unreviled by wise ascetics and
brahmins.

Iti kho panetam vuttam, kifi-cetam paticca vuttam?
This is what was said, but in regard to what was it said?

Channam bhikkhave dhatiinam upadaya gabbhassavakkanti hoti,
Having attachment to the six elements, monks, there is entry into the womb,

okkantiya sati namaruapam,
with the appearance (in the womb) there is mind and body,

namariipapaccaya salayatanam,
because of mind and body: the six sense spheres,

salayatanapaccaya phasso,
because of the six sense spheres: contact,

phassapaccaya vedana,
because of contact: feeling,

vediyamanassa kho panaham bhikkhave ‘idam dukkhan’-ti pafifiapemi,'
now to one who has feeling, monks, I declare ‘this is suffering’,

‘ayam dukkhasamudayo’ ti paniiapemi,
I declare ‘this is the arising of suffering’,

' ChS: paiiiiapemi, and similarly throughout.

14
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‘ayam dukkhanirodho’ ti panfiapemi,
I declare ‘this is the cessation of suffering’,

‘ayam dukkhanirodhagamini patipada’ ti pafinapemi.
I declare ‘this is the path leading to the cessation of suffering’.

Katamaii-ca bhikkhave dukkham ariyasaccam?
Now what, monks, is the noble truth of suffering?

Jati pi dukkha
Birth is suffering

jara pi dukkha
also old age is suffering

maranam-pi dukkham
also death is suffering

sokaparidevadukkhadomanassupayasa pi dukkha
also grief, lamentation, pain, sorrow, and despair, is suffering

'yam-piccharm na labhati tam-pi dukkham
also not to obtain what one longs for is suffering

sankhittena paficupadanakkhandha dukkha.
in brief, the five constituent groups (of mind and body) that provide fuel for
attachment are suffering.

Idam vuccati bhikkhave dukkham ariyasaccarm.
This I say, monks, is the noble truth of suffering.

Katamaii-ca bhikkhave dukkhasamudayarn’ ariyasaccarn?
Now what, monks, is the noble truth of the arising of suffering?

Avijjapaccaya sankhara,
Because of ignorance there are (volitional) processes,

sankharapaccaya vinfianam,
because of (volitional) processes: consciousness,

vilfiapapaccaya namarupam,
because of consciousness: mind and body,

namariipapaccaya salayatanam,
because of mind and body: the six sense spheres,

"RTE adds: dukkha appiyehi sampayogo, dukkho piyehi vippayogo dukkho.
> RTE: Dukkhasamudayo, here and below.
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salayatanapaccaya phasso,
because of the six sense spheres: contact,

phassapaccaya vedana,
because of contact: feeling,

vedanapaccaya tanha,
because of feeling: craving,

tanhapaccaya upadanam,
because of craving: attachment,

upadanapaccaya bhavo,
because of attachment: continuation,

bhavapaccaya jati,
because of continuation: birth,

jatipaccaya jaramaranarn,
because of birth: old age, death,

sokaparidevadukkhadomanassupayasa sambhavanti,
grief, lamentation, pain, sorrow, and despair (all) arise,

evam-etassa kevalassa dukkhakkhandhassa samudayo hoti.
and so there is an origination of this whole mass of suffering.

Idam vuccati bhikkhave dukkhasamudayar ariyasaccam.
This I say, monks, is the noble truth of the arising of suffering.

Katamaifi-ca bhikkhave dukkhanirodham' ariyasaccam?
Now what, monks, is the noble truth of the cessation of suffering?

Avijjaya tveva asesaviraganirodha sankharanirodho,
From the complete fading away and cessation of ignorance, there is the cessation
of (volitional) processes,

sannkharanirodha vififiananirodho,
from the cessation of (volitional) processes, the cessation of consciousness,

viiifiananirodha namarupanirodho,
from the cessation of consciousness, the cessation of mind and body,

namariipanirodha salayatananirodho,
from the cessation of mind and body, the cessation of the six sense spheres,

" RTE: Dukkhanirodho, here and below.
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salayatananirodha phassanirodho,
from the cessation of the six sense spheres, the cessation of contact,

phassanirodha vedananirodho,
from the cessation of contact, the cessation of feeling,

vedananirodha tanhanirodho,
from the cessation of feeling, the cessation of craving,

tanhanirodha upadananirodho,
from the cessation of craving, the cessation of attachment,

upadananirodha bhavanirodho,
from the cessation of attachment, the cessation of continuation,

bhavanirodha jatinirodho,

from the cessation of continuation, the cessation of birth,
jatinirodha jaramaranam,

from the cessation of birth, old age, death,

sokaparidevadukkhadomanassupayasa nirujjhanti,
grief, lamentation, pain, sorrow, and despair (all) cease,

evam-etassa kevalassa dukkhakkhandhassa nirodho hoti.
and so there is a cessation of this whole mass of suffering.

Idam vuccati bhikkhave dukkhanirodham ariyasaccam.
This I say, monks, is the noble truth of the cessation of suffering.

Katamaii-ca bhikkhave dukkhanirodhagamini patipada ariyasaccam?
Now what, monks, is the noble truth of the path leading to the cessation of suffering?

Ayam-eva ariyo atthangiko maggo, seyyathidam:'
It is this noble path with eight factors, as follows:

sammaditthi
right view

sammasankappo
right thought

sammavaca
right speech

' ChS: seyyathidar.
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sammakammanto
right action

samma-ajivo
right livelihood

sammavayamo
right endeavour

sammasati
right mindfulness

sammasamadhi.
right concentration.

Idam vuccati bhikkhave dukkhanirodhagamini patipada ariyasaccam.
This I say, monks, is the noble truth of path leading to the cessation of suffering.

‘Imani cattari ariyasaccant’ ti bhikkhave maya Dhammo desito
‘These are the four noble truths’ is a Teaching, monks, taught by me

aniggahito asamkilittho anupavajjo appatikuttho samanehi brahmanehi vififiahi ti.
that is without reproach, undefiled, blameless, and unreviled by wise ascetics and

brahmins.

Iti yam tam vuttam, idam-etam paticca vuttam.
This is that which was said, and this is the reason it was said.

[NITTHITAM]
[FINISHED]
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