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[UTPADYANANIRUDHYANASUTRAM |
[THE DISCOURSE ON ARISING AND CEASING]

INTRODUCTION?

Atha khalu Bhagavam Magadhesu carikam caramano
Then the Gracious One while walking on walking tour amongst the Magadhans

mahata Bhiksusarhghena sardham-ardhatrayodasabhir-bhiksusataih,
with a great Community of Monks, with one thousand two hundred and fifty monks,

yena Magadhanam Rajagrham nagaram tad-anusari,
entered the town of Rajagrha of the Magadhans,

tad-anuprapto tatraiva viharati antagirismim Yastivane udyane.
and having reached there he lived in the Sapling garden wood on the edge of the mountain.

Asrosid-Raja Sreuiyo Bimbisaro brahmanasya purohitasya Rajacaryasya:
King Sreniya Bimbisara heard from his brahmana chaplain and royal teacher:

“Bhagavarm kila Magadhesu carikam caramano
“The Gracious One, it seems, while walking on walking tour amongst the Magadhans

mahata Bhiksusamghena sardham trayodasabhiksusatair-
with a great Community of Monks, with one thousand two hundred and fifty monks,

yena Magadhanam Rajagrharm nagaram tad-anusari,
has entered the town of Rajagrha of the Magadhans,

tad-anupraptas-tatraiva viharati antagirismim udyane Yastivane.”
and having reached there he is living in the Sapling garden wood on the edge of the
mountain.”

Srutva punah anyataram Rajamatyam-amantrayasi:
After hearing (it) he addressed a certain King’s Minister (saying):

“Bho bhane Amatya Bhagavato Buddhasya pratyudgamanam gamisyami.
“Good Minister, I am going out to meet the Gracious One, the Awakened One.

Rajagrham alamkarapehi bhadrani ca yanani yojapehi
Decorate Rajagrha, and prepare magnificent vehicles

' This title is given by the present translator based on the contents on the discourse. It also
occurs in the Sanghabhedavastu of the Miulasarvastivadins, contained in the Gilgit manscripts,
and recently Rod Bucknell informed me that it is also preserved in the Chinese in Satra 62 of
the Sarvastivadin Madhyamagama, where it is called #H$4 %223 Ti0{# (King Bimbisara
welcomes the Buddha).

* The story in the Introduction is parallel to the story in the Pili Mahakhandhaka, but with
some extra details not found there.
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sarvehi ca Rajagrhakehi brahmanagrhapatikehi,
for the brahmanas and householders from Magadha,

sarvehi ca Silpayatanehi sarvehi ca $renihi,
and all the craftsmen, and all the guildsmen,

maya saha Bhagavato Buddhasya pratyudgamanarm gantavyan.”-ti
they must go together with me to meet the Gracious One, the Awakened One.”

“Sadhu Maharaja” tti sa Rajamatyo Srenyasya Bimbisarasya pratisrutva,
“Certainly, Great King”, said the King’s Minister, and after agreeing with Srenya Bimbisara,

ksipram-eva bhadrani yanani yojapesi,
he quickly prepared the magnificent vehicles,

Rajagrhe ghosanarm karapesi catvarasrmgataka-antarapanamukhesu:
and had this proclamation made in Rajagrha at the cross-roads and entrances (to the town):

“Buddho Bhagavarm Rajagrhe antagirismirn Yastivanam udyanarh samanuprapto
“The Awakened One, the Gracious One has reached the Sapling garden wood on the
mountain’s edge

tatra sarvehi bhavantehi
and everyone here

Rajna Srer_lyena Bimbisarena sardham Bhagavato pratyudgamanar gantavyam.”
must go together with King Srenya Bimbisara to meet the Gracious One.”

a long paragraph describing the different classes of people
who accompanied the King is omitted here

Atha khalu sa Rajamatyo sarhnipatitam janakayarm viditva bhadrani yanani yojapayitva,
Then the King’s Minister, after seeing that the people had assembled, the magnificent vehicles
had been made ready,

yena Raja Srenyo Bimbisaras-tenopasamkramitva,
and approaching King Srenya Bimbisara,

Rajanam Sregiyalh Bimbisaram-etad-avocat:
said this to King Sreniya Bimbisara:

“Yuktani Maharaja bhadrani yanani mahajanakayarh ca sannipatitam,
“The magnificent vehicles have been made ready, Great King, and a great body of people have
assembled,

yasyedani Deva kalam manyasi.”
now is the time, your Majesty, for whatever you are thinking.”
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Atha khalu Raja Srelgyo Bimbisarah bhadram yanam-abhiruhitva,
Then King Srenya Bimbisara, after mounting a magnificent vehicle,

Magadhakehi brahmanagrhapatikehi sardham dvadasehi nayutehi samparivrto,
surrounded by twelve myriads of brahmanas and householders from Magadha,

mahata Raja-rddhiye mahato janakayasya
with great Royal power and a great body of people

hakkarahikkarabherimrdamgamarupatahasamkhasamninadena,
who were calling and shouting, with the collective noise of drums great and small, and
conches,

Rajagrhato nagarato niryatva yena antagirismim Yastivanam-udyanar tena prayasi.
went out from the town of Rajagrha and to the Sapling garden wood on the edge of the
mountain.

Atha khalu Raja Srenyo Bimbisaro yavad-eva yanabhumis-tavad-eva yanena yatva,
Then the King Srenya Bimbisara, having gone as far as the ground for vehicles (would allow),

yanato pratyoruhya padasa yeva yena Bhagavams-tenopasarmkramitva,
and descending from the vehicle, approached the Gracious One by foot,

Bhagavatah padau Sirasa vanditva ekante nisidet,
and after worshipping the Gracious One’s feet with his head, he sat down on one side,

Apy-ekatya Bhagavata sardham sammodaniyam katharm sammodayitva,
Some, after polite and courteous talk with the Gracious One,

sarayaniyarn katham vyatisarayitva ekante nisidensuh.
and exchanging greetings, sat down on one side.

Apy-ekatya Bhagavato svakasvakani matapitrkani namagotrani anusravayitva
Some, after announcing to the Gracious One their very own Mother’s and Father’s name and
lineage,

ekamante nisidensuh.
sat down on one side.

Apy-ekatya yena Bhagavams-tenamjalim pranamayitva ekante nisidensuh.
Some, after raising their hands in respectful salutation to the Gracious One, sat down on one
side.

Apy-ekatya Magadhaka brahmanagrhapatika tasnibhuta ekante nisidensuh.
Some of the brahmanas and householders from Magadha, while keeping silent, sat down on
one side.

Tena khalu punah samayena Uruvilvakasyapo Bhagavato avidire samnisanno abhisi.
Then at that time Uruvilva Kasyapa was sat not far away from the Gracious One.

Atha khalu tesarn Magadhakanam brahmanagrhapatikanam-etad-abhusi:
Then this occurred to those brahmanas and householders from Magadha:
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“Kim nu khalaruvilvakasyapo sramane Gautame brahmacaryam carati,
“How is it: does Uruvilvakasyapa live the spiritual life under the ascetic Gautama,

utaho Mahasramano Gautamo Uruvilvakasyape brahmacaryam carati?”
or does the Great Ascetic Gautama live the spiritual life under Uruvilvakasyapa?”

Atha khalu Bhagavan-tesam brahmanagrhapatikanam-idam-evariipam cetasah
® Then the Gracious One knowing that such a thought had arisen in the minds

parivitarkam-ajiiaya ayusmantam Uruvilvakasyapam gathaye adhyabhase:
of the brahmanas and householders addressed the venerable Uruvilvakasyapa with a verse:

v—v—l— vvl—v—— Tristubh
“Kim-eva drstva Uruvilvavasi
“° Having seen what did you, one of Uruvilva,
v—v—:—’vv:—v——
Prahaya agnim krs$ako vadano
Who spoke of austerity, give up the sacrificial fire?
——v—,=—vv:—v——
Prcchami te Kasyapa etam-artham
I ask you the reason for this, Kasyapa,
u—u—:—’uul—u__
Katham prahinarh tava agnihotram?”
Why did you give up the fire sacrifice?”

Evam ukte ayusman Uruvilvakasyapo Bhagavantam gathaye pratyabhase:
When that was said the venerable Uruvilvakasyapa replied to the Gracious One with a verse:

——v—l—v,v|—w—— Tristubh
“Annani panani atho rasani,
“° The sacrifices speak of food, drinks,’
N e
Kamam striyo cabhivadamti yajiie.
And also tastes, sensuality, and women.

—_—— —

__U_:u’uul____

‘Etam malan’-ti upadhisu jiatva
Having understood that in the attachments ‘this is a stain’,
__u_:_’uul_u__
Tasman-na yajiie na hute ramami.”
I therefore take no delight in offerings and sacrifices.”

? Sounds and forms (riipesu saddesu) are mentioned in the Pali in place of food and drinks.
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Atha khalu Bhagavan-ayusmantam-Uruvilvakasyapam gathaye pratyabhase:
When that was said the Gracious One replied to the venerable Uruvilvakasyapa with a verse:

“Etesu tvarm® na mano akasi
“If your mind takes no delight
Annesu panesu tatha rasesu,
In food and drinks and also tastes,
Aparam nu tarh devamanusyasrestham
In what other thing that is good for gods and men
Yahim ratarmm Kasyapa tuhya cittam?”
Does your mind take delight, Kasyapa?”

Atha khalv-ayusman-Uruvilvakasyapo Bhagavantam gathaye pratyabhase
When that was said venerable Uruvilvakasyapa replied to the Gracious One with a verse:

——v—,—vvlww—— Tristubh
“Drstva munim $antam-anupadhikam,’
“Having seen the silent saint,’ free of attachments,

!l ——
sl I

Akimcanam sarvabhavesv-asaktar,
(That) nothingness, unattached to the all realms of existence,’

S — N —

u—u—:—u,ul_u__
Ananyathabhavam-ananyaneyam,
The Unchangeable, unknown to others,
——u—:—,uu:—u——
Tasman-na yaste na hute ramami.”
I therefore take no delight in offerings and sacrifices.”

Atha khalu Bhagavan-ayusmantam-Uruvilvakasyapam gathaye pratyabhase:
When that was said the Gracious One replied to the venerable Uruvilvakasyapa with a verse:®

* We need to read Etesu ca tvarm to correct the metre; cf. Pali.

> We should read: anii-, m.c.

® Pali: Having seen the state of peace (padani santam).

! Pali: unattached to the sensual realm (kamabhave asattam).

¥ The following verses are not found in the Pali version of the story.
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———vlv———ll————!v—v— pathya
“Mohan-te juhito agni, mohan-te so tapo krto,
“Deluded you lit the fire, deluded you performed austerity,

Yam jahe pascime kale jirnam va urago tvacam.”
In the end you gave that up as a snake (gave up) his skin.”

Atha khalv-ayusman-Uruvilvakasyapo Bhagavantam gathaye pratyabhase:
When that was said the venerable Uruvilvakasyapa replied to the Gracious One with a verse:

———vlv———ll————!v—v— pathya
“Moham no juhito agni moharh me so tapo krto
“Deluded I lit the fire, deluded I performed austerity,

Yam jahe pascime kale jirpam va urago tvacam.
In the end I gave that up as a snake (gave up) his skin.

——, ==l —v— Jagati
‘Agnihi yajiiesu ca vipramuccati,’
“Through fire sacrifices he is freed,’
Iti sma me asi pure ajanato,
Understanding like this in former times,
Andhasya jatimarananusarino,
Blinded, I followed after birth and death,
Apasyato Uttamam-acyutar Padarn.
Not seeing the Supreme State which does not pass away.

——v—l—v,vl—v—v— Jagati
So dani pasyami Anavilam Padarm,
But now I see the Undisturbed State,

v—v— vl ——

Sudesitarn Nagavarena Tayina.
Well-taught by the Such-like One, the noble Dragon.

__U_:_’uul_u_v_

Atyantanisthapadam-asprse aham
I have attained that Perfect State

Samsarajatimarapam prahaya.
After giving up the round of birth and death.
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Bahu satva vihanyanti karonta vividham tapam,
Many beings are being destroyed while performing various austerites,

Nistham anadhigacchanta avitirnakathamkatha,
Not having attained Perfection, not having crossed over doubt,

Dirgharatram Kilisto smi drstisammdanasardito,
For a long time I was defiled, bound by the bonds of (wrong) view,
—_——lu—vuuu—lluuv——lu—u— pathyé

Sarvagranthesu me Bhagavam parimocesi Caksumam.
The Visionary, the Gracious One has set me free from all of my chains.

Sasta me Bhagavar, sravako ham asmi Sugate.”
The Gracious One is my Teacher, I am a disciple of the Fortunate One.”

Atha khalv-ayusman Uruvilvakasyapo utthayasanato,
Then the venerable Uruvilvakasyapa, after rising from his seat,

ekam$am-uttarasamgam krtva, daksinam janumandalam prthivyarm pratisthapya,
arranging his robe over one shoulder, placing his right kneecap on the ground,

Bhagavatah padau $irasa vanditva, Bhagavantam trikhuttam pradaksinikrtva,
worshipping the Gracious One’s feet with his head, circumambulating him three times,

Bhagavato prsthato asthasi Bhagavantam morahastena vijayamano.
stood behind the Gracious One fanning the Gracious One with peacock feathers.

Atha khalu tesam Magadhakanam brahmanagrhapatikanam etad-abhusi:
Then this occurred to those brahmanas and householders from Magadha:

“Uruvilvakasyapo sramane Gautame brahmacaryam carati.”
“Uruvilvakasyapa lives the spiritual life under the ascetic Gautama.”
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THE DISCOURSE

Atha khalu Bhagavam tesam Magadhakanarh brahmanagrhapatikanam
° Then the Gracious One presented’ this Dharma talk to the

Dharmyam katham pranamaye:
brahmanas and householders from Magadha:

“Rapam brahmanagrhapataye utpadyati pi nirudhyati pi,
“Bodily form, brahmanas and householders, arises and ceases,

vedana utpadyati pi nirudhyati pi,
feeling arises and ceases,

samjiia utpadyati pi nirudhyati pi,
perception arises and ceases,

samskara utpadyanti pi nirudhyanti pi,
(volitional) processes arise and cease,

vijiianam utpadyati pi nirudhyati pi.
consciousness arises and ceases.

Aryasravako ca brahmanagrhapatayo,
The Noble Disciple, brahmanas and householders,

‘rapam utpadavyayadharmo’ ti samanupasyanto,
contemplating ‘bodily form has the nature to arise and dissolve’,

‘vedana samjia samskara vijiianam-anityan’-ti samanupasyati,
contemplates ‘feeling, perception, (volitional) processes, and consciousness are impermanent’,

‘rupam-anityan’-ti samanupasyanto’,
contemplating ‘bodily form is impermanent’,

‘vedana samjia samskara vijiianam-anityan’-ti samanupasyanto,
contemplating ‘feeling, perception, (volitional) processes, and consciousness are impermanent’,

‘riparmn duhkham’ ti samanupasyanto,
contemplating ‘bodily form is suffering’

‘vedana sarnjiia sarhskara vijianarh duhkham’ ti samanupasyanto,
contemplating ‘feeling, perception, (volitional) processes, and consciousness are suffering’,

‘rupam-anatme’-ti samanupasyati,
contemplates ‘bodily form is not-self’,

‘vedana samjia samskara vijiianam anatme’-ti samanupasyati,
he contemplates ‘feeling, perception, (volitional) processes, and consciousness are not-self”,

’ See BHSD, s.v. pranamayati for this meaning.

10



THE DISCOURSE ON ARISING AND CEASING

so ‘raparn anatme’-ti samanupasyanto,
contemplating ‘bodily form is not-self’,

‘vedana samjia samskara vijiianam anatme’-ti samanupasyanto,
contemplating ‘feeling, perception, (volitional) processes, and consciousness are not-self’,

‘rapam-udayavyayam’ ti prajanati,
he knows ‘bodily form arises and dissolves’,

‘riipam-udayavyayam’ [ti] "’ prajananto
knowing ‘bodily form arises and dissolves’

‘vedana sarhjiia samskara vijianam-udayavyayan’-ti prajanati,
he knows ‘feeling, perception, (volitional) processes, and consciousness arise and dissolve’,

prajananto ‘riipam-anityan’-ti prajanati,
knowing ‘bodily form is impermanent’ he knows,

prajananto vedana samjiia samskara vijiianam-anityan-ti prajanati,
knowing (thus), he knows ‘feeling, perception, (volitional) processes, and consciousness are
impermanent’,

prajananto ‘ripam duhkhan’-ti prajanati,
knowing (thus), he knows ‘bodily form is suffering’,

prajananto ‘vedana samjina samskara vijianam duhkham’ ti prajanati,
knowing (thus), he knows ‘feeling, perception, (volitional) processes, and consciousness are
suffering’,

prajananto ‘ripam-anatme’-ti prajanati,
knowing (thus), he knows ‘bodily form is not-self’,

prajananto ‘vedana samjiia samskara vijianam anatme’-ti prajanati,
knowing (thus), he knows ‘feeling, perception, (volitional) processes, and consciousness are not-

self’,

prajananto kimcil-loke na upadiyati,
knowing (thus) he is not attached to anything in the world,

anupadiyanto pratyatmam-eva parinirvayati,
being without attachment he personally is emancipated,

‘Ksina me jatir-usitam brahmacaryam
‘Destroyed is (re)birth, accomplished is the spiritual life

krtam karaniyarm
done is what ought to be done

noparim-ityatvam-iti prajanati.’
there is no more of this mundane state’ - this he knows.

' Text omits #i here, which is clearly needed.
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Atha khalu tesath Magadhakanarh brahmanagrhapatikanam etad-abhusi:
Then this occurred to those brahmanas and householders:

“Yato kila bho riipam-anatma,

“Since bodily form, it seems, is surely not-self,

vedana sarhjiia samskara vijiianam-anatma,

(since) feeling, perception, (volitional) processes, and consciousness are not-self,

atha ko tarhi karako va karapako va,
then who is the maker, or the one who makes,

utthapako va samutthapako va niksepako va,

who is the animator, or the originator, or the one who puts (them) down,
yo imarh sarnskaram adiyati va niksipati va,

who takes up these processes or puts them down,

yasyime samskara Siinya anatmaniya,
for whom are these processes empty, not capable of being self,

atmena va atmaniyena va?
or having a self or with a capability of being self?

Atha khalu Bhagavam tesam Magadhakanarh brahmanagrhapatikanam
Then the Gracious One, knowing with his mind the reflection

imam-evariapam cetaso parivitarkam-ajiiaya, bhiksin-amantrayati:
that had arisen in the minds of those brahmanas and householders, addressed the monks

(saying):

“Prajiapeti bhiksavo balo abhyupagato anatma
“The fool, monks, though he declares he has arrived at (the view of) not-self

vedana sarhjiia samskara vijiiano ‘me atma’;
(thinks) his feelings, perceptions, (volitional) processes, or consciousness are ‘my self’;

na ca punar-aham evam vademi:
but again I do not say thus:

‘Aham so atra karako va karapako va,
‘T am the maker here, or the one who makes,

utthapako va adiyako va niksepako va,
the animator, or the originator, or the one who puts (them) down,

yo imarh ca samskaran-niksipati anyam ca upadiyati anyatra.’
he who puts down these processes here and takes (them) up elsewhere.’

12
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Atha khalu samskara eva utpadyanti samskara eva nirudhyanti,
The processes arise and the processes cease,

te ca sahetuka utpadyanti sahetuka eva nirudhyanti,
they arise with causes, and they cease with causes,

sahetuka samskarapratisamdhir-bhiksavas-tathagato ‘atma’ ti ‘adiyako’ ti.
with causes for the process of rebirth, (thus) monks, does the Realised One [explain] ‘self” and
‘the one who takes up’.

Satvanam cyutopapadarm prajiiapayami.
I declare there is a falling away and a rearising of beings.

Pasyamy-aham bhiksavah divyena caksusa
I see, monks, with my divine eye

viSuddhenatikrantamanusyakena satvar cyavantarn upapadyantam:
which is purified and surpasses that of (normal) men beings falling away and rearising:

suvarnam durvavarnam,' sugatam durgatar,
beautiful and ugly, well born and low born,

hinam pranitam, yathakarmopagarh satvam prajanami,
base and excellent, I know that beings are born according to their actions,

na ca punah aharh evam vadami:
but again I do not say thus:

‘Aham so atra karako va karapako va,
‘T am the maker, or the one who makes,

utthapako va samutthapako va adiyako va niksepako va,
the animator, or the activator,'” or the originator, or the one who puts (them) down,

yo imarh ca samskara niksipati anyarm ca upadiyati anyatra.’
who puts down these processes here and takes (them) up elsewhere.’

Atha khalu samskara eva utpadyanti samskara eva nirudhyanti,
The processes arise and the processes cease,

te ca sahetupratyaya utpadyanti sahetupratyaya nirudhyanti.
they arise with causes and conditions, and they cease with causes and conditions.

Sahetudrstt bhavabhavadrsti,
There is the view about causes, and the view about continuity in existence,

‘sahetusamskarasamudayar’ bhiksavo yathabhutam samyakprajiiaya pasyato
‘with causes processes arise’, monks, seeing this with right wisdom as it really is

"'We should take the v.1. here and read: durvarnnan.
"> This is additional to the formulas above.

13
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ya bhavadrsti sasvatadrsti sa na bhavati;
there will be no existence-view or eternity-view;

‘sahetusamskaranirodham’ ca bhiksavah yathabhiitarh samyakprajiiaya pasyato
‘with causes processes cease’, monks, seeing this with right wisdom as it really is

ya vibhavadrsti, ucchedadrsti sapi na bhavati.
there will be no extinction view, or annihilation view.

Tena bhiksavo ubhau antau anugamya madhyena Tathagato Dharmarm desayati:
So not having approached either of these two extremes, monks, the Realised One teaches the
Dhamma which is a middle practice (thus):

Avidyapratyaya samskara,
Because of ignorance there are (volitional) processes,

samskarapratyayam vijiianarm,
because of (volitional) processes: consciousness,

vijiianapratyayar namaripam,
because of consciousness: mind and body,

namaripapratyayarh sadayatanam,
because of mind and body: the six sense spheres,

sadayatanapratyayam sparsah,
because of the six sense spheres: contact,

sparsapratyaya vedana,
because of contact: feeling,

vedanapratyaya trsna,
because of feeling: craving,

trsnapratyayam-upadanarn,
because of craving: attachment,

upadanapratyayo bhavo,
because of attachment: continuation,

bhavapratyaya jatir-,
because of continuation: birth,

jatipratyaya jaramarana$okaparidevaduhkhadaurmanasyopayasa.
because of birth: old age, death, grief, lamentation, pain, sorrow, and despair.

Evam-asya [kevalasya] * mahato duhkhaskamdhasya samudayo bhavati.
And so there is an origination of this [whole] great mass of suffering.

" Omitted by mistake, it is included below.
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Iti pi avidyanirodhat-samskaranirodhah,
From the cessation of ignorance, there is the cessation of (volitional) processes,

samskaranirodhad-vijiananirodho,
from the cessation of (volitional) processes, the cessation of consciousness,

vijiananirodhan-namaruapanirodho,
from the cessation of consciousness, the cessation of mind and body,

namarupanirodhat sadayatananirodhah,
from the cessation of mind and body, the cessation of the six sense spheres,

sadayatananirodhat-sparsanirodhah,
from the cessation of the six sense spheres, the cessation of contact,

sparsanirodhad-vedananirodho,
from the cessation of contact, the cessation of feeling,

vedananirodhat-trsnanirodhah,
from the cessation of feeling, the cessation of craving,

trsnanirodhad-upadananirodhah,
from the cessation of craving, the cessation of attachment,

upadananirodhad-bhavanirodhah,
from the cessation of attachment, the cessation of continuation,

bhavanirodhaj-jatinirodho,
from the cessation of continuation, the cessation of birth,

jatinirodhaj-jaramarananirodho,
from the cessation of birth, the cessation of old age and death,

jaramarananirodho Sokaparidevaduhkhadaurmanasyopayasa nirodhyante,
from the cessation of old age and death," grief, lamentation, pain, sorrow, and despair
(all) cease,

evam-asya kevalasya mahato duhkhaskandhasya nirodho bhavati.
and so there is a cessation of this whole great mass of suffering.

Idam-avocad-Bhagavan Rajagrhe viharanto antagirismimm Yastivane udyane,
The Gracious One said this while living near Rajagrha on the side of the mountain in the
Sapling garden wood,

imasmims$-ca punar-vyakarane bhasyamane,
moreover, as this sermon was being given,

rajio Srenyasya Bimbisarasya tatraivasane nisannasya,
as King Srenya Bimbisara was sitting right there on the seat,

' This differs from the standard formula, which reads: from the cessation of birth, old age and
death, grief, lamentation, pain, sorrow, and despair (all) cease.
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virajam vigatamalarh dharmesu DharmacaksurviSsuddham.

the dust-free, stainless, Vision-of-the-Dhamma regarding (all) things arose.
Ekadasanam ca nayutanam

Also to eleven thousand (of the brahmanas and householders)

virajam vigatamalamh Dharmesu Dharmacaksum viSuddharm.
the dust-free, stainless, Vision-of-the-Dhamma regarding (all) things arose.

Ye pi te dvadasanayuta yugyapala yanapala
Also the twelve thousand coachman and drivers

te pi tato pascad-Buddham $aranam gata,
at the back went for refuge to the Buddha,

Dharmam $araparh gatah, Sarhgham Sarapam gata,
went for refuge to the Dhamma, went for refuge to the Sangha,

attamana te bhiksa Raja Srenyo Bimbisaro,
and those monks, King Srenya Bimbisara,

Magadhaka ca brahmanagrhapatika Bhagavato bhasitam-abhinande.

and the brahmanas and householders from Magadha were uplifted and greatly rejoiced in what
was said by the Gracious One.
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