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INTRODUCTION

note that in August of 2009 I have expanded the original text and translation of the verses only
to include a text and translation of the Nidana and the Siitra also.

The following text has been established through a comparison of S. Lefman’s edition of Lalitavistara
of 1902 with P. L. Vaidya’s edition of 1958. Both are published in Devanagari script. For a few
verses I have also consulted F. Edgerton’s edition in his Buddhist Hybrid Sanskrit Reader of 1953. An
invaluble resource has been the same author’s Buddhist Hybrid Sanskrit Dictionary also published in
1953.

The discourse and verses that are reproduced below come as the culmination of the text known as the
Lalitavistara (An Elaboration of the Play [of the Buddha]), a Vaipilyasitra that is one of the central
texts of the Mahayana, which was probably finalised in the first centuries of the Common Era.
According to Nariman' it is based on a text that originally belongs to the Sarvastivadi school.

The siitra follows the Bodhisattva from his decision to leave the Tusita Heaven, though his birth,
going-forth, and Awakening and ends with his teaching what would be known as the
Dharmacakrapravartanasiitra. Here I have included the Meeting at Rsipatana, which is much the
same as the parallel story found in the Pali Vinayapitaka, then the Discourse itself, which also is very
close to the Pali version, but with some interesting variations which I have recorded in the notes, and
the verses that follow, which offer an alternative ending to the first teaching.

The verses add additional teachings to that outlined by that discourse, including the teachings on
impermanence, emptiness, conditional origination, and the selfless nature of all phenomena, and so it
constitutes a summary of the teaching, which is well worth a greater audience than it has so far
received.

A number of the verses are quite obscure, and I have noted these in the text which follows in the
hope that someone will be able to enlighten me on these matters. I have added the metrical markers
and shown by the use of breves how I believe the text needs to be scanned, as this clearly shows that
underneath the Sanskritisation of the text lie ancient verses written in a kind of Prakrt that cannot be
too far removed from the original dialect(s). This therefore reveals that although the text has
received great elaboration at the hands of its redactors there is still an ancient core that must have
been passed down in Buddhist monastic circles from the earliest times.

Anandajoti Bhikkhu
August, 2009

" Literary history of Sanskrit Buddhism, p. 18.



[RSPATANASAMGAMANAM]
[1: THE MEETING AT RSIPATANA]

Iti hi bhiksavas-Tathagato *nupiirvena Janapadacaryam caran
Thus, monks, the Realised One while walking on walking tour through the (various) States

yena Varanasi mahanagari tenopasamkramat, upasarhkramya kalyam-eva® nivasya,
approached the great city of Varanasi, and after approaching, dressing at the right time,

patracivaram-adaya Varapasim mahanagarim pindaya praviksat,
picking up his bowl and robe, he entered the great city of Varanasi for alms,’

tasyarm pindaya caritva, krtabhaktakrtyah pascad-bhaktapindapatrapratikrantah,
after walking for alms there, when he was returning from the alms-round after the meal,

yena Rsipatano Mrgadavo yena ca paificaka bhadravargiyas-tenopasamkramati sma.
he approached the Deer Park in Rsipatana and the auspicious group-of-five.

Adraksuh khalu punah paficaka bhadravargiyas-Tathagatam dirata evagacchantam
The auspicious group-of-five saw the Realised One coming from afar

drstva ca kriyabandham-akarsuh:
and after seeing (him) they stopped what they were doing, (and said):

“Esa sa ayusmanta Sramano Gautama agacchati sma,
“That ascetic Gautama who is coming, friends,

Saithiliko bahulikah pradhanavibhrastah.
is loose, given to luxury, has forsaken the striving.

Anena khalvapi tayapi tavat-parvikaya duskaracaryaya
Even when formerly living an austere life

na Sakitam kimcid-uttarimanusyadharmad-alam-aryajianadarsanaviSesam saksat-kartum,
he was not able to experience for himself a state beyond (ordinary) human beings, a distinction of
what is truly noble knowledge and insight,

kim punar-etarhir-audarikam-aharam-aharan sukhallikayogam-anuyukto viharan?*
so how now, when he lives with devotion and clinging to bringing in food for the gross material body?

Abhavyah khalvesa $aithiliko bahulikah.’
It is unsuitable, he is loose and given to luxury.

* Lefman: kalpameva.

* This detail about first going for alms is absent from the Pali account in the Mahakhandhaka.
* Lefman: viharann.

> Lefman: bahuliko.
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Nasya kenacit-pratyudgantavyarn na pratyutthatavyam,
No one should go out to meet him, or rise up for him,

na patracivaram pratigrahitavyam nasanarh datavyarn na paniyam paribhogyam,
or take his bowl and robes, or give him a seat, or give him a drink,

na padapratisthanam sthapayitvatiriktany-asanani, vaktavyam ca:

or set up a footstool, (but) after putting out extra seats, he should be told:

‘Sarividyantah® imany-ayusman Gautama atiriktany-asanani,’ saced-akanksasi nisideti.”
‘Know that these are extra seats friend Gautama, if you wish you can sit down.” ”

Ayusmams-tv-Ajiianakaundinyas-cittena nadhivasayati® sma, vaca ca na pratiksipati sma.
Venerable Ajfiana Kaundinya could not endure it in his mind, but nor could he oppose it.

Yatha yatha ca bhiksavas-Tathagato yena paiicaka bhadravargiyas-tenopasamkramati sma
As, monks, the Realised One was approaching the auspicious group-of-five

tatha tatha te svakasvakesvasanesu na ramante sma, utthatukama abhuvan.
they took no delight on being on their seats, and had a desire to rise.

Tad-yathapi nama paksi sakunih pafijaragatah syat,
Just as a bird inside a cage

tasya ca paiijjaragatasyadho ’gnir-dagdho bhavet
when the bottom of the cage is consumed by fire

so ’gnisamtaptas-tvaritam-ardhvam-utpatitukamo bhavet-pratretukamas-ca,
wishes to rise up quickly and wishes to escape the heat of the fire,

evam-eva yatha yatha Tathagatah
just so, monks, as the Realised One

paiicakanam bhadravargiyanam sakasam-upasamkramati sma,
was approaching near to the auspicious group-of-five

tatha tatha paiicaka bhadravargiyah’ svakasvakesvasanesu na ramante sma,
so they took no delight on being on their seats,

utthatukama abhuavan.
and had a desire to rise.

Tat-kasmat?
Why is that?

® Vaidya: Samvidyanta.

" Lefman: Gautamati-.

¥ Vaidya: cittenadhivasayati.
’ Lefman: bhadravargiya.
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Na sa kascit-sattvah sattvanikaye samvidyate
There is no being in the (various) classes of beings

yas-Tathagatam drstva, asanan-na pratyuttisthet.
who, having seen the Realised One, does not rise from their seat.

Yatha yatha ca Tathagatah paficakan bhadravargiyanupasamkramati sma,
Just as the Realised One was approaching the auspicious group-of-five

tatha tatha paiicaka bhadravargiyas-Tathagatasya Sriyam tejas-casahamana
so the auspicious group-of-five were unable to bear the glory and majesty of the Realised One,

asanebhyah prakampyamanah sarve kriyakaram bhittva,
trembling they rose from their seats, and having broken their agreement,

cotthayasanebhyah kascit-pratyudgacchati sma,
and rising someone went out to meet him,

kascit-pratyudgamya patracivaram pratigrhnati sma,
someone rose up for him and took his bowl and robes,

kascid-asanam-upanamayati sma, kascit-padapratisthapanarm
someone offered him a seat, someone set up a footstool,

kascit-padapraksalanodakam-upasthapayati sma, evarm cavocat:
someone set up water for washing his feet, and they said:

“Svagatarm te ayusman Gautama,
“Welcome to you friend Gautama,

svagatarh te ayusman Gautama nisidedam-asanarm prajiiaptam.”
welcome to you friend Gautama, please sit down on the prepared seat.”

Nyasidat-khalvapi bhiksavas-Tathagatah prajiapta evasane.
Then the Realised One, monks, sat down on the prepared seat.

Paiicakapi bhadravargiyaste Tathagatena sardham vividham sammodanim
The auspicious group-of-five exchanged with the Realised One some polite

samrafjanim katham krtvaikante niseduh ekante nisannas-ca
and pleasing talk while seated, and while sitting on one side

te paficaka bhadravargiyas-Tathagatam-etad-avocan:
the auspicious group-of-five said this to the Realised One:

“Viprasannani te ayusman Gautamendriyani,
“Your faculties, friend Gautama, are very clear,
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pari§uddhas-chavivarna, paryavadatar'’ mukhamandalan-tad-asti te ayusman Gautama,
purified is your skin and bright, the complexion of your face is pure, have you, friend Gautama,

kascid-uttarimanusyadharmad-alam-aryajianadarsanavisesah saksat-krtah?”
experienced for yourself a state beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight?”

Evam-ukte bhiksavas-Tathagatah paficakan bhadravargiyanevam-aha:
After that was said, monks, the Realised One said this to the auspicious group-of-five:

“Ma yuyar bhiksavas-Tathagatam-‘ayusmad’-vadena samudacarista,
“Do not, monks, address the Realised One by the word ‘friend’,

ma vo ’bhud-dirgharatram-arthaya hitaya sukhaya,
that will not be for your welfare, benefit and happiness for a long time,

Amrtar maya bhiksavah saksat-krto *mrtagami ca Margah,
the Deathless has been experienced by me, monks, and the Path to the Deathless,

Buddho ’ham-asmi bhiksavah sarvajiiah sarvadarsi sitibhiito *nasravah,
I am an Awakened One, monks, all-knowing, all-seeing, one who has cooled off, without pollutants,

vasi sarvadharmesu Dharmam-aharh bhiksavo desayisyami,'
I have power over all things, and I teach the Doctrine, monks,

asu gacchata Srnuta pratipadyadhvam $rotam-avadadhataham'’-avavadamyanusasmi,
you should come, listen, undertake and give an ear, I am advising and instructing,

yatha maya samyag-avavaditah samyag-anuSista,
having been properly instructed by me, properly trained,

yuyam-apyasravanam cetovimuktim prajhavimuktim ca,
you will be free from the pollutants, freed in mind, freed through wisdom,

drsta eva dharmarh saksat"’-krtvopasarmpadya pravedayisyatha:
and in this very life, having seen directly, having attained, you will be able to say:

‘Ksina no jatir-usitam ca brahmacaryam,
‘Destroyed is (re)birth for us, accomplished is the spiritual life,

krtarh karaniyam,
done is what ought to be done,

naparam-ityato nyad-bhavam - prajanama’. iti
there is no more of this mundane state - this we know’.

"9 Text reads: iti hi sarvam purvavat, all as before. Here and elsewhere I have filled in the repetitions,
which would normally have been filled in by the bhanakas as they were reciting for the audience.

" Lefman: desayisyamyasu.

"> Vaidya: avadadhata aham.

" Lefman: dharmasaksat.
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Nanu ca yusmakam bhiksava etad-abhut:
Now didn’t this occur to you:

‘Ayam khalv-Ayusmanta agacchati Sramano Gautamah,
“This ascetic Gautama who is coming, friends,

$aithiliko bahulikah pradhanavibhrastah.'
is loose, given to luxury, has forsaken the striving.

Anena khalvapi tayapi tavat-purvikaya duskaracaryaya
Even when formerly living an austere life

na $akitarh kimcid-uttarimanusyadharmad-alam-aryajianadarsanavisesam saksat-kartum,
he was not able to experience for himself a state beyond (ordinary) human beings, a distinction of
what is truly noble knowledge and insight,

kim punar-etarhir-audarikam-aharam-aharan-sukhallikayogam-anuyukto viharann?
so how now, when he lives with devotion and clinging to bringing in food for the gross material body?

Abhavyah khalvesa $aithiliko bahuliko.
It is unsuitable, he is loose and given to luxury.

Nasya kenacit-pratyudgantavyarh na pratyutthatavyam,
No one should go out to meet him, or rise up for him,

na patracivaram pratigrahitavyam nasanarh datavyarn na paniyam paribhogyam,
or take his bowl and robes, or give him a seat, or give him a drink,

na padapratisthanam sthapayitvatiriktany-asanani vaktavyam ca:

or set up a footstool, (but) after putting out extra seats he should be told:
“Samvidyantah imany-ayusman-Gautamatiriktany-asanani, saced-akanksasi nisideti.” ’
“Know that these are extra seats friend Gautama, if you wish you can sit down.”’

Tesam ca ehi bhiksava ityukte yat-kimcit-tirthikalingam tirthikadhvajah,
And having said ‘Come monks!” to them, whatever signs or marks of their belonging to an outside
sect they had

sarvo ’sau tat-ksanam-evantaraghat-tricivaram patram ca pradurabhiat-tadanu,
all of them in an instant were destroyed, and thereupon the three robes and bowl appeared,

chinnas-ca kesah tad-yathapi nama varsasatopasampannasya bhiksor-iryapathah,
their hair was shorn, and their deportment was like monks who have been ordained for a hundred
years,

samvrtto ’bhiit-saiva ca tesam pravrajyabhiit-saivopasampad-bhiksubhavah.
they were restrained, and this was their going-forth, their higher ordination, their monkhood.

4 Text reads: iti pirvavat, as before.



In Lalitavistara about six pages of text are found here in which the Buddha
decides where to teach, which is followed by many signs and wonders, and a
gathering of the gods from all over the universe who request him to set the
Dharma-Wheel rolling, at which point he sits down and delivers his first
discourse:

[DHARMACAKRAPRAVARTANASUTRAM] ¥
[2: THE DISCOURSE THAT SET THE DHARMA-WHEEL ROLLING]

Iti hi bhiksavas-Tathagato ratryah prathame yame tisnibhavenadhivasayati sma,
Then the Realised One, monks, in the first watch of the night agreed (to teach) by keeping silent,

ratrya madhyame yame samrafijaniyam katham pravartayati sma,
in the middle watch of the night he took delight in what was to be said,

ratryah pascime yame paiicakan bhadravargiyan-amantryaitad-avocat:
in the last watch of the night he addressed the auspicious group-of-five, (saying):

Dvavimau bhiksavah pravrajitasyantavakramau,
“There are these two extremes, monks, that one who has gone forth ought not to descend to,

yas-ca: kamesu kamasukhallika yogo hino gramyah parthagjaniko,
which is this: being joined and clinging to the pleasure in sense pleasures, which is low,
vulgar, worldly,

nalam-aryo ’narthopasamhito nayatyam brahmacaryaya,
not very noble, not connected with the goal, not (helpful) for the spiritual life in the future,

na nirvide'® na viragaya na nirodhaya nabhijiiaya,
not leading to world-weariness, dispassion, cessation, deep knowledge,

na Sambodhaye na Nirvanaya samvartate;
Complete Awakening, and Emancipation;

ya ceyam-amadhyama pratipad-atmakayaklamathanuyogo'’ duhkho ’narthopasarhito,
and this, which is not the middle practice: devotion to self-mortification, which is painful, not
connected with the goal,

drstadharmaduhkhas-cayatyam ca duhkhavipakah.
painful in this very life and in the future where it results in pain.

" Lalitavistara Chapter 26 vv.31-75. The title has been given by the present editor based on the
contents. Numbers are given according to Vaidya’s edition, Lefman’s edition didn’t number the
verses.

' Vaidya: nivide?

" Vaidya: pratipada atma-.
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Etau ca bhiksavo dvavantavanupagamya
Not having approached either of these two extremes, monks,

madhyamayaiva pratipada Tathagato Dharmam desayati, yaduta:
the Doctrine of the middle practice is being taught by the Realised One, which is this:

samyag-drstih
right view

samyak-samkalpah
right thought

samyag-vak-
right speech

samyak-karmantah
right action

samyag-ajivah
right livelihood

samyag-vyayamah
right endeavour

samyak-smrtih
right mindfulness

samyak-samadhir-iti.
right concentration.

THE Four NOBLE TRUTHS

Catvarimani bhiksava Aryasatyani.
There are these Four Noble Truths, monks.

Katamani catvari?
Which four?

Duhkharh, duhkhasamudayo, duhkhanirodho, duhkhanirodhagamini pratipat.
Suffering, the arising of suffering, the cessation of suffering, and the practice leading to the cessation
of suffering.

Tatra katamad-duhkham?
Herein, what is suffering?

jatir-api duhkhar
birth is suffering

jarapi duhkham
also old age is suffering
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vyadhir-api duhkham
also sickness is suffering

maranam-api apriyasamprayogo ’pi priyaviprayogo ’pi duhkham
also death, being joined to what is not dear, being separated from what is dear, is suffering

yad-api icchan paryesamano na labhate tad-api duhkham
also not to obtain what one seeks for is suffering

samksepat paficopadanaskandha duhkham
in brief, the five constituent parts (of mind and body) that provide fuel for attachment are
suffering.

Idam-ucyate duhkham.
This is said to be suffering.

Tatra katamo duhkhasamudayah?
Herein, what is the arising of suffering?

Yeyarm trsna paunarbhaviki,
it is that craving which leads to continuation in existence,

nandiragasahagata tatratatrabhinandini.
which is connected with enjoyment and passion.

Ayam-ucyate duhkhasamudayah.
This is said to be the arising of suffering.

Tatra katamo duhkhanirodhah?
Herein, what is the cessation of suffering?

Yo ’sya eva trsnayah punar-bhavikya nandiragasahagatayas-tatra-tatrabhinandinya
¢ It is the complete fading away and cessation without remainder of the birth of that craving,
which greatly enjoys this and that,

janikaya nirvartikaya aSeso virago nirodhah.
and is connected with enjoyment and passion.

Ayam'® [ucyate] duhkhanirodhah.
This is [said to be] the cessation of suffering.
Tatra katama duhkhanirodhagamini pratipat?

Herein, what is the practice leading to the cessation of suffering?

Esa evaryastangamargah tad-yatha:
It is the noble eightfold path, which is this:

' Lefman: "yar.

10
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samyag-drstih
right view

samyak-samkalpah
right thought

samyag-vak-
right speech

samyak-karmantah
right action

samyag-ajivah
right livelihood

samyag-vyayamah
right endeavour

samyak-smrtih
right mindfulness

samyak-samadhir-iti."”
right concentration.

Idam-ucyate duhkhanirodhagamini pratipad-aryasatyam-iti.
This is said to be the noble truth of the practice leading to the cessation of suffering.

Imani bhiksavas-catvaryaryasatyani.
These, monks, are the four noble truths.

REALISATION

‘Iti duhkham’-iti,
“This is suffering’,

me bhiksavah pirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannam,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhiurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhutah.
intelligence arose, wisdom arose and light became manifest.

" Text reads: samyag-drstir-yavat-samyak-samadhir-iti; from ‘right view’ up to ‘right concentration’.

11
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‘Ayam duhkhasamudaya’ iti,

“This is the arising of suffering’,*

me bhiksavah pirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannarn,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiotpanna alokah pradur-bhutah.
intelligence arose, wisdom arose and light became manifest.
‘Ayarh duhkhanirodha’ iti,

“This is the cessation of suffering’,

me bhiksavah piirvam-asrutesu dharmesu®'
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannam,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiotpanna alokah pradur-bhiitah.
intelligence arose, wisdom arose and light became manifest.
‘Iyarmn duhbkhanirodhagamini pratipad’- iti,

“This is the practice leading to the cessation of suffering’,

me bhiksavah pirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannarn,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhutah.
intelligence arose, wisdom arose and light became manifest.

In the Pali version of this discourse the order is somewhat different: knowldege of the truth of
suffering is followed by the thought that it ought to be fully known and then by the realisation that
it has been fully known; similarly with the others.

! Text reads: sarvam pirvavad-yavad-alokah pradurbhiitah; all as previously up to ‘light became
manifest’.

12
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Yat-khalvidam ‘dubkham parijiieyam’-iti,
Now that to which “this is suffering” refers (i.e. suffering itself) ought to be fully known,

me bhiksavah piirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannarn,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhiitah.
intelligence arose, wisdom arose and light became manifest.
Sa khalvayam ‘duhkhasamudayah prahatavya’ iti,

Now that to which “this is the arising of suffering” refers (i.e. craving) ought to be given up,

me bhiksavah piirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannam,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiotpanna alokah pradur-bhiitah.

intelligence arose, wisdom arose and light became manifest.

Sa khalvayam ‘dubkhanirodhah saksat-kartavya’ iti,
Now that to which “this is the noble truth of the cessation of suffering” refers (i.e. Emancipation)
ought to be experienced,

me bhiksavah pirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannarn,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhutah.
intelligence arose, wisdom arose and light became manifest.

13
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Sa khalviyam ‘dubkhanirodhagamini pratipad-bhavayitavye’-ti,
Now that to which “this is the noble truth of the practice leading to the end of suffering” refers (i.e.
the practice itself) ought to be developed,

me bhiksavah piirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannam,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhutah.

intelligence arose, wisdom arose and light became manifest.

Tat-khalvidam ‘duhkharh parijiatam’-iti,

Now that to which “this is the noble truth of suffering” refers has been fully known,

me bhiksavah piirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannam,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhutah.
intelligence arose, wisdom arose and light became manifest.
Sa khalvayam ‘duhkhasamudayah prahina’ iti,

Now that to which “this is the noble truth of the arising of suffering” refers has been given up,

me bhiksavah pirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannarn,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhutah.
intelligence arose, wisdom arose and light became manifest.
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THE DISCOURSE THAT SET THE DHARMA-WHEEL ROLLING
Sa khalvayam ‘dubkhanirodhah saksat-krta’ iti,
Now that to which “this is the noble truth of the cessation of suffering” refers has been experienced,

me bhiksavah piirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannarn,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhiitah.

intelligence arose, wisdom arose and light became manifest.

Sa khalviyam ‘duhkhanirodhagamini pratipad-bhavite’-ti,
Now that to which “this is the noble truth of the practice leading to the end of suffering” refers has
been developed,

me bhiksavah piirvam-asrutesu dharmesu
to me, monks, regarding these previously unheard-of things

yoniSomanasikarad-bahulikaraj-jianam-utpannam,
reflecting wisely and practising continuously, knowledge arose,

caksur-utpannam vidyotpanna bhurir-utpanna,
vision arose, understanding arose, comprehension arose,

medhotpanna prajiiotpanna alokah pradur-bhutah.
intelligence arose, wisdom arose and light became manifest.

DECLARING THE AWAKENING

Iti hi bhiksavo yavad-eva me esu catursvaryasatyesu
For as long as to me, monks, in regard to these four noble truths

yoni$o manasikurvato evam triparivartam dvadasakaram,
reflected upon wisely and turned like this, in three ways, twelvefold,

jiianadarsanam-utpadyate, na tavad-aham bhiksavo 'nuttaram
knowledge and insight was (still) arising, for that long, monks, I did not declare

Samyak-sarmbodhim-abhisambuddho ’smi iti pratijiasisam;
that I was a Full and Perfect Sambuddha with unsurpassed complete awakening;

na ca me jiianadarsanam-utpadyate,
but when knowledge and insight was no longer arising,

yatas-ca me bhiksava esu catursvaryasatyesvevam triparivartam dvadasakaram,
and in regard to these four noble truths, monks, turned like this, in three ways, twelvefold,
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THE DISCOURSE THAT SET THE DHARMA-WHEEL ROLLING

jiianadarsanam-utpannam:
knowledge and insight had arisen (and I knew):

akopya ca me cetovimuktih, prajiavimukti$-ca saksat-krta,
sure is my liberation of mind, wisdom and liberation have been experienced,

tato ham bhiksavo 'nuttaram
then I, monks, did declare

Samyak-sarmbodhim-abhisambuddho ’smi iti pratijiasisam
that I was a Full and Perfect Sambuddha with unsurpassed complete awakening

jiianadarsanarm me udapadi:
and knowledge and insight arose:

‘Ksina me jatir*>-usitarh brahmacaryam,
‘Destroyed is (re)birth for me, accomplished is the spiritual life,

krtarh karaniyam,
done is what ought to be done,

naparasmad-bhavam’ prajanami.
there is no more of this mundane state’ - this I know.

Tatredam-ucyute.
This is what was said in that place.

* Vaidya: jatih.
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[DHARMACAKRAPRAVARTANAGATHA | #
[3: VERSES ON SETTING ROLLING THE DHARMA-WHEEL ]

——v—luuvw—uvl—v—— Vasantatilaka
Vacaya Brahmaruta kinnaragarjitaya,
Having a voice resounding like Brahma, like the song of a Kinnara,*

Amsaih sahasranayutebhi samudgataya,
Having ten-million® rays radiating (from his body),

Balﬁ(alpakoti sada’® satyasubhavitaya,

Having cultivated truth continually for many millions of aeons,”
Kaundinyam-alapati Sakyamunih® Svayambhih: [31]

The Self-made® Sage of the Sﬁkyans addressed Kaundinya:

—vv—lvvv—vvl—v—— Vasantatilaka
“Caksur’’-anityam-idhruvarm tathi Srotighranam,’
“The eye is impermanent, inconstant, and so is the ear, the nose,

Jihva pi kaya mana duhkha™ anatma $iinya.
The tongue, the body, the mind --- (all) are suffering, non-self, empty.

* Lalitavistara Chapter 26 vv.31-75. The title has been given by the present editor based on the
contents. Numbers are given according to Vaidya’s edition, Lefman’s edition didn’t number the
verses.

* Kinnara-s are semi-divine like creatures, having a bird’s body and a human’s face, their song is
renowned as being exceptionally beautiful.

» Lit: a thousand myriads (1,000 x 10,000), which equals ten million (10,000,000); in the next line
koti means ten million, but the repetition sounds awkward in English, so I render it as million.

* Sadd is m.c. = sada.

" The perfection of truth (satyaparamita) is the only perfection the Bodhisattva always maintained
unbroken from the time of his making the vow to become a Buddha.

* Lefman: -muni.

* So called because he discovered the truth for himself.

* We need to read Caksiir m.c.

' We can see here how the Sanskritisation has affected the metre, we really need to read: Caksiir-
anityam-adhuvam tatha sotaghanam, or some such. Note that Vaidya’s edition always replaces
anusvara with labial -m at the end of a line. It appears though that the manuscripts probably did
have anusvara, which is therefore what is written here. As the matter is trivial no further notice
will be made of it here.

> We need to read duhkha m.c.
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VERSES ON SETTING ROLLING THE DHARMA-WHEEL

Jadasvabhava trpakudma iva niriha,
Naturally quiescent like clumps of grass, inanimate,

Naivatra Atma® na Naro na ca Jivam-asti. [32]
There is neither Self here, nor a Person or a Soul.*

——v—lvvu—vul—v—— Vasantatilaka
Heturh pratitya imi sambhuta sarvadharma,
All things are produced with a condition and a cause,

Atyantadrstivigata gaganaprakasa:
Having put aside all extreme views, (it is) as clear as the sky:
Na ca karako ’sti, tatha naiva ca vedako ’sti,
There is no doer, nor is there one who experiences,
v —v—lvuuv—uvul—u——

Na ca karma pasyati krtam hyasubharm Subham va. [33]
He sees no deed done, whether it be bad or good.

——v—lvvvu—vvl—v—— Vasantatilaka
Skandha pratitya samudeti, hi duhkham-evam,
The constituent parts” arise through conditions, and so there is suffering,

Sambhonti trsnasalilena vivardhamana.

It is produced just as thirst is through the cutting off of water.
Margena Dharmasamataya vipasyamana,

Seeing equanimity towards (conditioned) things through the Path,

Atyantiiksinaksayadharmataya®® niruddhah [34]

It is completely destroyed, with the cessation of those things subject to decay.

# Lefman: Arma?

¥ Nara (lit: a person, a man) and Jiva (lit: life or the life-principle) are both used here as an
equivalent of Arma, Self.

* The constituent parts of mind and matter: body, feelings, perceptions, (volitional) processes, and
consciousness.

% Read -khina khaya- m.c.
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VERSES ON SETTING ROLLING THE DHARMA-WHEEL

——v—lvvuv—vul—v—— Vasantatilaka
Samkalpakalpajanitena ayoniSena
With the production of various thoughts that are not wise

Bhavate avidya, na pi sambhavako ’sya kasci,
Comes ignorance,” no one is a producer of it,

Samskarahetu dadate, na ca samkramo ’sti,
The cause for volitional (processes) is given,” there is no maker of them,
——v—luvu—uul—u——
Vijiianam-udbhavati sathkramanam pratitya, [35]
Consciousness arises, made by conditions,

——v—lvvu—vvul—u—— Vasantatilaka
Vijiiana nama tatha® riipa samutthitasti,
With consciousness there is then an arising of name and form,
——v—luvu—uul—u——
Name ca rupi samudenti sad-indriyani,
With name and form originate the six sense spheres,

Sad*-indriyair-nipatito iti sparsa uktah,
Contact is said to fall upon the six sense spheres,

Spar$ena tisra anuvartati vedana ca, [36]
With contact the three feelings follow along,

——v—|wvwvw—vvl—v—— Vasantatilaka
Yat-kimci vedayitu sarva satrsna ukta,
Whatever feelings there are, all are said to be joined with craving,
Trsnata sarva upajayati duhkhaskandhah,
From craving is born a whole mass of suffering,

7 This begins a versification of the conditional origination (pratityasamutpada) formula.
¥ .is given as ignorance.
¥ Vaidya adds ca, spoiling the metre.

* Vaidya: sadi-, presumably by mistake.
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VERSES ON SETTING ROLLING THE DHARMA-WHEEL

Upadanato bhavati sarva bhavapravrttih,
From attachment comes the whole round of existence,

Bhavapratyaya ca samudeti hi jatir-asya, [37]
Because of continuation of existence birth arises for him,

——v—lvuv—vvul—v—— Vasantatilaka
Jatinidana jaravyadhidihkhani bhonti,
With birth as foundation come the sufferings of old-age and sickness,

Upapatti naika vividha bhavapaijare ’smirn.*'

And many and various rebirths in the round of existence.
Evam-esa’ sarva iti pratyayato jagasya,

Thus from all these conditions there are worldly inhabitants,
Na ca Atma Pul'lgalu43 na samkramako ’sti kasci. [38]

There is no Self or Person encountered anywhere.

——v—lwvv—v[v]l—v—— Vasantatilaka
Yasmin-na kalpu na vikalpu® yonim-ahuh,
Where there is no imagining or doubt that is said to be wisdom,

Yad-yoniso bhavati® na tatra avidya kaci.
Whatever comes from wisdom, in that there is no ignorance at all.
Yasmin-nirodhu bhavatiha avidyatayah
In whatever place there is cessation of ignorance
Sarve bhavangiksayiksiniksayar*® niruddha. [39]
There is a cessation of all decay and the factors of existence which are destroyed by decay.*’

*! Edgerton: paiijalesmi.

* Edgerton: Em-esa.

2 Edgerton: purgala.

* We need to insert /i or some such particle here to complete the metre. It would give the meaning:
...no imagining or doubt is therefore said to be wisdom.

* We need to scan bhoti m.c.

% Again we can clearly see the Sanskritisation of earlier forms here, for the verse to scan we need to
read sarve bhavanga khayakhinakhayam, or some such.

“71 am unsure about the translation of these two lines.
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vv—v—luvvw—vvl—v—— Vasantatilaka
Evam-esa pratyayata buddha Tathagatena,
Thus conditionality has been understood by the Realised One,

Tena Svayambhii svakamatmani vyakaroti.
Because of that the Self-made One declares himself (Awake).

Na skandha ayatana dhatu vademi Buddham,
I do not say that the constituent parts, the sense-spheres, or the elements are the Buddha,

Nanyatra hetvavagamadbhavatiha Buddhah. [40]
Without an understanding of conditions no-one can become a Buddha.

——v—lvvu—vvul—u—— Vasantatilaka
Bhiimir-na catra paratirthika nihsrtanam,”
There is no room here for those who have gone forth as heretics,
——v—luvu—uul—u——
Stinya pravadi iha idrsa dharmayoge,
When speaking of emptiness in connection with such things,

Ye purva-Buddhacarita suvisuddhasattvah,

(Only) those who are fully purified beings, who live (like) former Buddhas,
Te Saknuvanti imi Dharma vijananaya.” [41]

Who speak pleasantly, get to know the Nature (of things).”

————lv———ll—v——lv—v— pathya
Evam hi dvadasakaram Dharmacakram pravartitam,
Thus the Dharma-Wheel (understood) in twelve ways was set rolling,

Kaundinyena ca ajiiatam nirvrtta ratana trayah. [42]
It was understood by Kaundinya, and the three jewels came into existence.”

* Lefman: nissrtanan.
* With Kaundinya’s realisation and ordination the third jewel, the Sangha came into being, alongside

the Buddha and the Dharma.
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VERSES ON SETTING ROLLING THE DHARMA-WHEEL

————lv———ll———vlv—v— pathya

Buddho Dharmas-ca Samghas-ca ityetad-ratanatrayam,

The Buddha, the Dharma and the Sangha, these are the three jewels,
Parasparamgatah Sabdo yavad-Brahmapuralayam. [43]

This cry passed from one to another as far as the Brahma realm.

Vartitam virajam Cakram Lokanathena tayina,
The dust-free (Dharma) Wheel was set rolling by the Lord of the World,

Utpanna ratana trini loke paramadurlabha. [44]
And the three jewels, which are exceedingly rare, arose in the world.

lo———!—vw——lwv—v— pathya

Kaundinyam prathamam Kkrtva, paiicakas-caiva bhiksavah
Having first converted Kaundinya, the five monks

—_———

Sastinam devakotinam Dharmacaksur-viSodhitarm, [45]
And six hundred million gods were purified by the Vision-of-the-Dharma,”

————lu———ll—v—vlu—v— pathya
Anye casitikotyastu Riipadhatukadevatah
And another eight hundred million gods from the Element of Form®'

Tesam visodhitam caksu Dharmacakrapravartane.® [46]
Had their vision purified by the Dharma-Wheel being set rolling.

vov—vlv———llv———lv—v— pathya
Catur-asitisahasrani manusyanam samagata
Eighty-four thousand human beings who had assembled

Tesarm viSodhitam caksu, mukta sarvebhi durgati. [47]
Also had their vision purified, and were freed from all bad destinations.”

% The Vision-of-the-Dharma arises when attaining the Paths and Fruits of sainthood.
> T.e. the Brahma gods.

> Lefman: Dharmacakram pravartane.
 Le. they all attained to Stream-Entry (Sotapatti), and were no longer subject to falling into the

lower realms.
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NI e e ) e Y - e — Sélasé
Dasadisatu ananta Buddhasvaro gacchi tasmim ksane,
At that moment in the ten directions’ without end this cry (concerning) the Buddha went forth,

Nt N o N N S e NS e e N e e N e e N e
Ruta madhura manojiia, sarhériiyate™ cantarikse Subha:
Resounding, sweet, pleasing, beautiful, it was heard in the firmament:

“E;a56 dasabalena Sﬁkyarsiné Dharmacakrottamam,
° “The supreme Dharma-Wheel, has been set rolling by the One Possessing Ten-Powers, by the
Sakyan sage,

Rsipatanam-upetya Varanasi vartito nanyatha.” [48]
By no other, after he had approached Rsipatana, close to Varanasi.”

NI = I e - — Salasﬁ
Dasa diSitayi keci Buddhasata®’ sarvi tisnibhutah,
In the ten directions all of the hundred Buddhas™® fell silent,

Te§:a muninaye upasthayakah sarvi prechi Jinam:
And the leading sages who attended on them all asked the Victorious Ones:

“Kim-iti Dasabalebhi Dharmakatha chinna Srutva rutam?
“Why have the Ones Possessing Ten-Powers after hearing this sound, interrupted their Dharma
talk thus?

Sadhu bhanata §ighra ki karanam tiisnibhavena sthitah?”* [49]
What is the reason they have so quickly silenced their speech?”

* The four main directions (East, South, West, North) and the intermediate directions (South-East,
etc.), above and below.

» Vaidya: samsriiyante.

°® We have to understand that replacement has taken place in initial position («+~ >> —) to correct
the metre, this happens a number of times in the verses that follow.

" We need to read Buddha sata to correct the metre.

> It must mean in other realms of existence, as only one Buddha arises in a world-system at any one
time.

* We need to read tasnibhavasthitah to correct the metre.
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—_IY Y e — U — N — Sélasé
“Purvabhavasatebhi viryabalai Bodhi samudaniya,”
“Through a hundred previous existences Awakening was accomplished with energy and strength,

Bahava Satasahasra pascan-mukha Bodhisattva krtah.
And many hundred-thousand Awakening-Beings were left behind.

Tena hitakarena uttaptata prapta Bodhih Siva,
So through beneficial actions and purification® the auspicious Awakening was attained,

Cakri triparivarti pravartita tena tasnibhutah.” [50]
The Wheel has been rolled three times,* therefore we have become silent.”

VYV N — e — = — — Y — Salasf_i
“Imu vacani $runitva® tesam munisattvakotyah $ata,
“After hearing these words, those billions® of sages,

Maitrabala janitva samprasthita Agrabodhim Sivarm.
After developing the strength of friendliness, advanced towards the auspicious and highest
Awakening, (thinking):

“Vayam-api anus$iksi tasya Mune viryasthamodgatam,
“We also will train under the Sage, engaged in giving rise to energy,

Ksi:pra bhavéma loki lokottama, Dharmacaksur-dadah.” [51] iti //
Quickly we will become supreme in the world, and will offer the Vision-of-the-Dharma (to
others).”

% Resolution at the beginning of this word replaces one heavy syllable with two light ones.

%''S.v. uttapta in BHSD for this meaning.

% The three times referred to are: the truth itself, the necessity for its full realisation and the
realisation of it (see Dhammacakkappavattanasuttam elsewhere on this website).

% The last vowel is light in the absolutive here and in the next line to fit the metre, also elsewhere we
see the same phenomena.

* Lit: hundred ten-millions (= 1,000,000,000).
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VERSES ON SETTING ROLLING THE DHARMA-WHEEL

At this point in Lalitavistara there is a long prose passage which begins with
the Bodhisattva Maitreya asking the Buddha to explain more about the
rolling of the Dharma-Wheel. It begins as a panegyric on the Wheel itself,
and then goes into a long list of titles that the Buddha is known by, which
spans some 14 pages in Lefman’s edition, before the verses are taken up

again:

————lv———ll—wv——lv—v— pathya
Gambhiram durdrsam siksmarn Dharmacakrar pravartitam,
The deep, hard to see, subtle Dharma-Wheel has been set rolling,

Yatra Mara na gahante sarve ca paratirthikah. [52]
Which the Maras cannot grasp, nor any of the outside heretics.

v—v—l—v——llu——vlu—v— ravipuld

Analayam nisprapaificam anutpadam-asammbhavarm
The non-adhering, non-proliferating, non-arising, non-producing

Viviktam prakrtiSinyamh Dharmacakram pravartitam. [53]
Dharma-Wheel has been set rolling, which is pure,” and naturally empty.

Anayiham-aniryaham-animittam-alaksapam,

Without effort and without leaving off effort, without signs and characteristics,

S ——

Samatadharmanirdesam Cakram Buddhena varnitam. [54]
The Buddha praises the Wheel which explains the nature of equanimity.

——v—lu———lluu——lu—v— pathya
Mayamarici svapnam ca dakacandra pratiSrutka -
A magical mirage, a dream, the moon in the water, an echo -

v——vl————ll—w——lv—v— mavipula
Yathaite tatha tac-Cakram Lokanathena vartitam. [55]
Just so is the Wheel that was set rolling by the Lord of the World.

%'S.v. vivikta in BHSD for this meaning.
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Pratityadharma-otaram-anucchedam-asasvatam,
The entrance to (understanding) conditionality, which is neither annihilation nor eternalism,

Sarvadrstisamucchedo Dharmacakram-iti smrtam. [56]
The Dharma-Wheel, which cuts off all (wrong) views, is remembered as such.

AKkasena sada tulyam nirvikalpam prabhasvaram,
(Empty) forever like space, free from doubt, luminous,

AnantamadhyanirdeSsam Dharmacakram-ihocyate. [57]
The explanation of the middle (Path), free from extremes -- such is the Dharma-Wheel said to be.

Astinastivinir-muktam-Atmyanair-atmyavarjitam,
Free from being and non-being, without Self or non-Self,

Prakrtya jatinirdeSsarth Dharmacakram-ihocyate. [58]
The Dharma-Wheel is said to be the explanation of Nature and of birth.

—v——lv———llvw——lwv—v— pathya

Bhiitakotim-akotim ca tathatayarn tathatvatah,
True from bottom to top, this is real and factual,

Advayo dharmanirdeso Dharmacakrar nirucyate. [59]
The unique explanation of the nature (of things) - such is the Dharma-Wheel said to be.

——v—lv———ll————!v—v— pathya
Caksusvabhavatah® §iinyam §rotarh ghranam tathaiva ca
The state of the eye is empty, and so also with the ear, the nose,

————lv———ll————!v—v— pathya
Jihva kayam ca cittam ca Sinyatmano nirthakah [60]
The tongue, the body and the mind --- they are empty of self, inanimate.”’

% Vaidya: Caksuh svabhavatah.
%7 Edgerton (BHSD s.v. niriha) gives the meaning here as indifferent, but it seems to me the better
meaning is as in the translation.
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Idam tad-iddasam Cakram Dharmacakram pravartitam,
This Wheel is such-like, the Dharma-Wheel that has been set rolling,

Bodhayatyabudhan-sattvams-tena buddho nirucyate [61]
It Awakens the unawakened beings, therefore it is called the awakened (teaching).

Svayam mayanubuddho ’yam svabhavo Dharmalaksanarm
By myself the state and characteristic of Nature have been understood

Rte paropadesena Svayambhis-tatha Caksuman. [62]
Without the teaching of others, (I am) therefore Self-made, a Visionary.

Sarvadharmavasiprapto Dharmasvami nirucyate,
I have attained mastery of all things, so am said to be the Lord of Dharma,

v—vw—l————ll—v——|v—v— mavipula
Nayanayajio dharmesu Nayakas-tena cocyate. [63]
I am the knower of the right and wrong way in (all) things, therefore I am said to be the Leader.®

Yatha bhavanti vaineya Vinayam-yamitam janam,
As there are unfriendly people I will discipline them in the Discipline,

Vineyaparamipraptas-tena prokto Vinayakah [64]
(I have) attained the discipline of perfection, therefore I am called the Great Leader.

—v——jv———ll————lv—v— pathya
Nastamarga hi ye sattva Margarm deSemi uttamarn,
To those beings who have lost their way I point out the Path supreme,

Nayami parimam tiram tasmad-asmi Vinayakah [65]
And lead them to the farther shore, therefore I am the Great Leader.

% There is a play on the sounds naya, anaya, and nayaka here, which does not come across well in
the English.
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Samgrahavastujiianena samgrhya janatam-ahar
Through knowing the bases of sympathy® I welcome the people

Samsaratavinis-tirnah Sarthavahas-tato hyaham. [66]
Crossing through the forest of the Cycle (of birth and death), therefore I am the Caravan-Leader.

Vasavarti sarvadharmesu tena Dharmes$varo Jinah,
I have power over all things, therefore I am the Victorious Master of the Dharma,

Dharmacakrarm pravartitva Dharmarajo nirucyate. [67]
Having set the Dharma-Wheel rolling I am said to be the Dharma-King.

—u—u'u———"————'u [ pathya
Dharmadanapatih Sasta Dharmasvami niruttarah,
I am the Lord-Giver of Dharma, the Teacher, the unsurpassed Lord of the Dharma,

Suyastayajia-Siddharthah parpasah siddhamangalah. [68]
I am Siddhartha (the Accomplished One), who has made the sacrifice, fulfilled hopes,
accomplished blessings.

~ ——v—:—u——::——v—:v—v— ravipula

Asvasakah Ksemadarsi Siro Maharanamjahah,
I am the Comforter, the One with Insight into Safety, the Hero, the One who has put down Great
Evil,

Uttirnasarvasamgramo Mukto mocayita prajah. [69]
The One who has Overcome all Battles, the One who is Freed and by whom the people are freed.

——uu'u———”———u'u—u— pathyﬁ
Ajinanatamaso Hanta Ulkadhari Mahaprabhah. [70]
I am the Destroyer of the darkness of nescience, the Torch-bearer, the Great Light.

% In Lalitavistara (beginning of Chapter 13) these are listed as dana, priyavakya, arthakriya,
samandrthata, giving, lovely speech, beneficial actions, even-handedness.
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I am the Great Doctor, the Great Knower, the Great Physician for the defilements,

————lv———ll—v——!u—v— pathya
Sattvanam klesaviddhanam Salyaharta niruttarah. [71]
The unsurpassed Surgeon for beings pierced by the defilements.

Sarvalaksanasampannah sarvavyaijanasobhitah,

I am endowed with all the characteristics, resplendent with all the marks, "

Samantabhadrakayena hinanam canuvartakah. [72]
Having a body auspicious on all sides, (but) who resembles the lowly.”"

Daahir-balabhir-balavﬁn-Vaiéﬁradyaviéﬁradah,
I am the One Strong with the Ten Strengths, the most Mature of the Mature,

_ ——v—l—vv—ll—v——lv—v— bhavipula
Avenikair-astadasai Agrayant Mahamunih. [73]
I am the Great Sage, the Head, endowed with eighteen special qualities.”

—v——lv———ll—w——lwv—v— pathya

Esa samksepanirde$o Dharmacakrapravartane,
This is the short explanation of the setting rolling of the Dharma-Wheel,

v—vvlvw——llv———lv—u— Savipulﬁ
Tathagatagunavarnah paritto ’yam prakasitah. [74]
The Realised One’s beautiful virtues have thus been given and set forth.

———vlv———ll——vvlv—v— pathya
Buddhajiianam-anantarh hi Akasavipulam samam,
The Buddha’s knowledge is endless, just like the Great Sky,

vv——lv———llvw—viv—v— pathya
Ksapayet-kalpabhasanto na ca Buddhagunaksayah [75] iti
While speaking of it acons may be destroyed, but the virtues of the Buddha will never decay.

" Characteristics and marks of a Great Man, it means.

"' T.e. appears as a normal human being.

7> There is a list in the Mahavyutpatti of the 18 @venika-s (s.v. avenika in BHSD): the Realised One
has no perplexity, hurry, loss of mindfulness, lack of composure, manifold perception, lack of
reflective equanimity; or any putting down of wholesome desire, energy, mindfulness,
concentration, wisdom, freedom; he has knowledge of what precedes and what follows all bodily,
verbal and mental actions, and has set rolling past, future, and present means of non-attachment,
non-revenge, knowledge and insight.
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