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Introduction 
 

note that in August of 2009 I have expanded the original text and translation of the verses only 

to include a text and translation of the Nidàna and the Såtra also. 

 

The following text has been established through a comparison of S. Lefman's edition of Lalitavistara 

of 1902 with P. L. Vaidya's edition of 1958. Both are published in Devanàgarã script. For a few 

verses I have also consulted F. Edgerton's edition in his Buddhist Hybrid Sanskrit Reader of 1953. An 

invaluble resource has been the same author's Buddhist Hybrid Sanskrit Dictionary also published in 

1953.  

 

The discourse and verses that are reproduced below come as the culmination of the text known as the 

Lalitavistara (An Elaboration of the Play [of the Buddha]), a Vaipålyasåtra that is one of the central 

texts of the Mahàyàna, which was probably finalised in the first centuries of the Common Era. 

According to Nariman1 it is based on a text that originally belongs to the Sarvàstivàdã school. 

 

The såtra follows the Bodhisattvà from his decision to leave the Tuùita Heaven, though his birth, 

going-forth, and Awakening and ends with his teaching what would be known as the 

Dharmacakrapravartanasåtra. Here I have included the Meeting at »ùipatana, which is much the 

same as the parallel story found in the Pàëi Vinayapiñaka, then the Discourse itself, which also is very 

close to the Pàëi version, but with some interesting variations which I have recorded in the notes, and 

the verses that follow, which offer an alternative ending to the first teaching. 

 

The verses add additional teachings to that outlined by that discourse, including the teachings on 

impermanence, emptiness, conditional origination, and the selfless nature of all phenomena, and so it 

constitutes a summary of the teaching, which is well worth a greater audience than it has so far 

received. 

 

A number of the verses are quite obscure, and I have noted these in the text which follows in the 

hope that someone will be able to enlighten me on these matters. I have added the metrical markers 

and shown by the use of breves how I believe the text needs to be scanned, as this clearly shows that 

underneath the Sanskritisation of the text lie ancient verses written in a kind of PràkÔt that cannot be 

too far removed from the original dialect(s). This therefore reveals that although the text has 

received great elaboration at the hands of its redactors there is still an ancient core that must have 

been passed down in Buddhist monastic circles from the earliest times. 

 

ânandajoti Bhikkhu 

August, 2009 

                                            
1
 Literary history of Sanskrit Buddhism, p. 18. 
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[»ùpatanasaügamanam] 

[1: The Meeting at »ùipatana] 
 

 

Iti hi bhikùavas-Tathàgato 'nupårveõa Janapadacaryàü caran 

Thus, monks, the Realised One while walking on walking tour through the (various) States 

 

yena Vàràõasã mahànagarã tenopasaükràmat, upasaükramya kàlyam-eva2 nivàsya, 

approached the great city of Vàràõasã, and after approaching, dressing at the right time, 

 

pàtracãvaram-àdàya Vàràõasãü mahànagarãü piõóàya pràvikùat, 

picking up his bowl and robe, he entered the great city of Vàràõasã for alms,3 

 

tasyàü piõóàya caritvà, kÔtabhaktakÔtyaþ paècàd-bhaktapiõóapàtrapratikràntaþ,  

after walking for alms there, when he was returning from the alms-round after the meal, 

 

yena »ùipatano MÔgadàvo yena ca paÿcakà bhadravargãyàs-tenopasaükràmati sma. 

he approached the Deer Park in »ùipatana and the auspicious group-of-five. 

 

Adràkùuþ khalu punaþ paÿcakà bhadravargãyàs-Tathàgataü dårata evàgacchantaü 

The auspicious group-of-five saw the Realised One coming from afar 

 

dÔùñvà ca kriyàbandham-akàrùuþ: 

and after seeing (him) they stopped what they were doing, (and said): 

 

ßEùa sa àyuùmanta èramaõo Gautama àgacchati sma, 

ßThat ascetic Gautama who is coming, friends, 

 

èaithiliko bàhulikaþ pradhàõavibhraùñaþ. 

is loose, given to luxury, has forsaken the striving. 

 

Anena khalvapi tayàpi tàvat-pårvikayà duùkaracaryayà  

Even when formerly living an austere life 

 

na èakitaü kiücid-uttarimanuùyadharmàd-alam-àryajÿànadarèanavièeùaü sàkùàt-kartuü, 

he was not able to experience for himself a state beyond (ordinary) human beings, a distinction of 

what is truly noble knowledge and insight, 

 

kiü punar-etarhir-audàrikam-àhàram-àharan sukhallikàyogam-anuyukto viharan?4 

so how now, when he lives with devotion and clinging to bringing in food for the gross material body? 

 

Abhavyaþ khalveùa èaithiliko bàhulikaþ.5 

It is unsuitable, he is loose and given to luxury. 

 

                                            
2 Lefman: kàlpameva. 
3 This detail about first going for alms is absent from the Pàëi account in the Mahàkhandhaka. 
4 Lefman: viharann. 
5
 Lefman: bàhuliko. 
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Nàsya kenacit-pratyudgantavyaü na pratyutthàtavyam, 

No one should go out to meet him, or rise up for him, 

 

na pàtracãvaraü pratigrahãtavyaü nàèanaü dàtavyaü na pànãyaü paribhogyaü, 

or take his bowl and robes, or give him a seat, or give him a drink, 

 

na pàdapratiùñhànaü sthàpayitvàtiriktàny-àsanàni, vaktavyaü ca: 

or set up a footstool, (but) after putting out extra seats, he should be told: 

 

`Saüvidyantaþ6 imàny-àyuùman Gautama atiriktàny-àsanàni,7 saced-àkàïkùasi niùãdeti.' û 

`Know that these are extra seats friend Gautama, if you wish you can sit down.' û 

 

âyuùmàüs-tv-âjÿànakauõóinyaè-cittena nàdhivàsayati8 sma, vàcà ca na pratikùipati sma. 

Venerable âjÿàna Kauõóinya could not endure it in his mind, but nor could he oppose it. 

 

Yathà yathà ca bhikùavas-Tathàgato yena paÿcakà bhadravargãyàs-tenopasaükràmati sma 

As, monks, the Realised One was approaching the auspicious group-of-five 

 

tathà tathà te svakasvakeùvàsaneùu na ramante sma, utthàtukàmà abhåvan. 

they took no delight on being on their seats, and had a desire to rise. 

 

Tad-yathàpi nàma pakùã èakuniþ paÿjaragataþ syàt,  

Just as a bird inside a cage 

 

tasya ca paÿjaragatasyàdho 'gnir-dagdho bhavet 

when the bottom of the cage is consumed by fire 

 

so 'gnisaütaptas-tvaritam-årdhvam-utpatitukàmo bhavet-pratretukàmaè-ca,  

wishes to rise up quickly and wishes to escape the heat of the fire, 

 

evam-eva yathà yathà Tathàgataþ  

just so, monks, as the Realised One  

 

paÿcakànàü bhadravargãyàõàü sakàèam-upasaükràmati sma,  

was approaching near to the auspicious group-of-five  

 

tathà tathà paÿcakà bhadravargãyàþ9 svakasvakeùvàsaneùu na ramante sma,  

so they took no delight on being on their seats,  

 

utthàtukàmà abhåvan. 

and had a desire to rise. 

 

Tat-kasmàt?  

Why is that? 

 

                                            
6 Vaidya: Saüvidyanta. 
7 Lefman: Gautamàti-. 
8 Vaidya: cittenàdhivàsayati. 
9
 Lefman: bhadravargãyà. 
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Na sa kaècit-sattvaþ sattvanikàye saüvidyate  

There is no being in the (various) classes of beings  

 

yas-Tathàgataü dÔùñvà, àsanàn-na pratyuttiùñhet. 

who, having seen the Realised One, does not rise from their seat.  

 

Yathà yathà ca Tathàgataþ paÿcakàn bhadravargãyànupasaükràmati sma,  

Just as the Realised One was approaching the auspicious group-of-five 

 

tathà tathà paÿcakà bhadravargãyàs-Tathàgatasya èriyaü tejaè-càsahamànà 

so the auspicious group-of-five were unable to bear the glory and majesty of the Realised One, 

 

àsanebhyaþ prakampyamànàþ sarve kriyàkàraü bhittvà,  

trembling they rose from their seats, and having broken their agreement, 

 

cotthàyàsanebhyaþ kaècit-pratyudgacchati sma,  

and rising someone went out to meet him,  

 

kaècit-pratyudgamya pàtracãvaraü pratigÔhnàti sma, 

someone rose up for him and took his bowl and robes, 

 

kaècid-àsanam-upanàmayati sma, kaècit-pàdapratiùñhàpanaü 

someone offered him a seat, someone set up a footstool, 

 

kaècit-pàdaprakùàlanodakam-upasthàpayati sma, evaü càvocat: 

someone set up water for washing his feet, and they said: 

 

ßSvàgataü te àyuùman Gautama,  

ßWelcome to you friend Gautama, 

 

svàgataü te àyuùman Gautama niùãdedam-àsanaü prajÿaptaü.û 

welcome to you friend Gautama, please sit down on the prepared seat.û 

 

Nyaùãdat-khalvapi bhikùavas-Tathàgataþ prajÿapta evàsane. 

Then the Realised One, monks, sat down on the prepared seat. 

 

Paÿcakàpi bhadravargãyàste Tathàgatena sàrdhaü vividhàü saümodanãü  

The auspicious group-of-five exchanged with the Realised One some polite 

 

saüraÿjanãü kathàü kÔtvaikànte niùeduþ ekànte niùaõõàè-ca 

and pleasing talk while seated, and while sitting on one side 

 

te paÿcakà bhadravargãyàs-Tathàgatam-etad-avocan: 

the auspicious group-of-five said this to the Realised One: 

 

ßViprasannàni te àyuùman Gautamendriyàõi,  

ßYour faculties, friend Gautama, are very clear,  
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parièuddhaè-chavivarõa, paryavadàtaü10 mukhamaõóalan-tad-asti te àyuùman Gautama, 

purified is your skin and bright, the complexion of your face is pure, have you, friend Gautama, 

 

kaècid-uttarimanuùyadharmàd-alam-àryajÿànadarèanavièeùaþ sàkùàt-kÔtaþ?û 

experienced for yourself a state beyond (ordinary) human beings, a distinction of what is truly noble 

knowledge and insight?û 

 

Evam-ukte bhikùavas-Tathàgataþ paÿcakàn bhadravargãyànevam-àha: 

After that was said, monks, the Realised One said this to the auspicious group-of-five: 

 

ßMà yåyaü bhikùavas-Tathàgatam-`àyuùmad'-vàdena samudàcariùña, 

ßDo not, monks, address the Realised One by the word `friend', 

 

mà vo 'bhåd-dãrgharàtram-arthàya hitàya sukhàya, 

that will not be for your welfare, benefit and happiness for a long time, 

 

AmÔtaü mayà bhikùavaþ sàkùàt-kÔto 'mÔtagàmã ca Màrgaþ, 

the Deathless has been experienced by me, monks, and the Path to the Deathless, 

 

Buddho 'ham-asmi bhikùavaþ sarvajÿaþ sarvadarèã èãtãbhåto 'nàèravaþ, 

I am an Awakened One, monks, all-knowing, all-seeing, one who has cooled off, without pollutants, 

 

vaèã sarvadharmeùu Dharmam-ahaü bhikùavo deèayiùyàmi,11  

I have power over all things, and I teach the Doctrine, monks, 

 

àèu gacchata èÔõuta pratipadyadhvaü èrotam-avadadhatàham12-avavadàmyanuèàsmi, 

you should come, listen, undertake and give an ear, I am advising and instructing, 

 

yathà mayà samyag-avavaditàþ samyag-anuèiùñà,  

having been properly instructed by me, properly trained, 

 

yåyam-apyàèravàõàü cetovimuktiü prajÿàvimuktiü ca,  

you will be free from the pollutants, freed in mind, freed through wisdom,  

 

dÔùña eva dharmaü sàkùàt13-kÔtvopasaüpadya pravedayiùyatha: 

and in this very life, having seen directly, having attained, you will be able to say: 

 

`Kùãõà no jàtir-uùitaü ca brahmacaryam, 

`Destroyed is (re)birth for us, accomplished is the spiritual life, 

 

kÔtaü karaõãyam, 

done is what ought to be done, 

 

nàparam-ityato 'nyad-bhavaü - prajànàma'. iti 

there is no more of this mundane state - this we know'. 

 

                                            
10 Text reads: iti hi sarvaü purvavat, all as before. Here and elsewhere I have filled in the repetitions, 

which would normally have been filled in by the bhàõakas as they were reciting for the audience. 
11 Lefman: deèayiùyàmyàèu. 
12 Vaidya: avadadhata aham. 
13

 Lefman: dharmasàkùàt. 
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Nanu ca yuùmàkaü bhikùava etad-abhåt: 

Now didn't this occur to you: 

 

`Ayaü khalv-âyuùmanta àgacchati èramaõo Gautamaþ,  

`This ascetic Gautama who is coming, friends, 

 

èaithiliko bàhulikaþ pradhànavibhraùñaþ.14 

is loose, given to luxury, has forsaken the striving. 

 

Anena khalvapi tayàpi tàvat-pårvikayà duùkaracaryayà  

Even when formerly living an austere life 

 

na èakitaü kiücid-uttarimanuùyadharmàd-alam-àryajÿànadarèanavièeùaü sàkùàt-kartuü, 

he was not able to experience for himself a state beyond (ordinary) human beings, a distinction of 

what is truly noble knowledge and insight, 

 

kiü punar-etarhir-audàrikam-àhàram-àharan-sukhallikàyogam-anuyukto viharann? 

so how now, when he lives with devotion and clinging to bringing in food for the gross material body? 

 

Abhavyaþ khalveùa èaithiliko bàhuliko. 

It is unsuitable, he is loose and given to luxury. 

 

Nàsya kenacit-pratyudgantavyaü na pratyutthàtavyam, 

No one should go out to meet him, or rise up for him, 

 

na pàtracãvaraü pratigrahãtavyaü nàèanaü dàtavyaü na pànãyaü paribhogyaü, 

or take his bowl and robes, or give him a seat, or give him a drink, 

 

na pàdapratiùñhànaü sthàpayitvàtiriktàny-àsanàni vaktavyaü ca: 

or set up a footstool, (but) after putting out extra seats he should be told: 

 

ßSaüvidyantaþ imàny-àyuùman-Gautamàtiriktàny-àsanàni, saced-àkàïkùasi niùãdeti.û ' 

ßKnow that these are extra seats friend Gautama, if you wish you can sit down.û ' 

 

Teùàü ca ehi bhikùava ityukte yat-kiücit-tãrthikaliïgaü tãrthikadhvajaþ,  

And having said `Come monks!' to them, whatever signs or marks of their belonging to an outside 

sect they had 

 

sarvo 'sau tat-kùaõam-evàntaraghàt-tricãvaraü pàtraü ca pràdurabhåt-tadanu, 

all of them in an instant were destroyed, and thereupon the three robes and bowl appeared, 

 

chinnàè-ca keèàþ tad-yathàpi nàma varùaèatopasaüpannasya bhikùor-ãryàpathaþ, 

their hair was shorn, and their deportment was like monks who have been ordained for a hundred 

years, 

 

saüvÔtto 'bhåt-saiva ca teùàü pravrajyàbhåt-saivopasaüpad-bhikùubhàvaþ. 

they were restrained, and this was their going-forth, their higher ordination, their monkhood. 

                                            
14

 Text reads: iti pårvavat, as before. 
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In Lalitavistara about six pages of text are found here in which the Buddha 

decides where to teach, which is followed by many signs and wonders, and a 

gathering of the gods from all over the universe who request him to set the 

Dharma-Wheel rolling, at which point he sits down and delivers his first 

discourse: 

 

 

 

[Dharmacakrapravartanasåtram] 15 

[2: The Discourse that Set the Dharma-Wheel Rolling] 
 

Iti hi bhikùavas-Tathàgato ràtryàþ prathame yàme tåùõãbhàvenàdhivàsayati sma, 

Then the Realised One, monks, in the first watch of the night agreed (to teach) by keeping silent, 

 

ràtryà madhyame yàme saüraÿjanãyàü kathàü pravartayati sma, 

in the middle watch of the night he took delight in what was to be said, 

 

ràtryàþ paècime yàme paÿcakàn bhadravargãyàn-àmantryaitad-avocat: 

in the last watch of the night he addressed the auspicious group-of-five, (saying): 

 

Dvàvimau bhikùavaþ pravrajitasyàntàvakramau,  

ßThere are these two extremes, monks, that one who has gone forth ought not to descend to, 

 

yaè-ca: kàmeùu kàmasukhallikà yogo hãno gràmyaþ pàrthagjaniko,  

which is this: being joined and clinging to the pleasure in sense pleasures, which is low, 

vulgar, worldly, 

 

nàlam-àryo 'narthopasaühito nàyatyàü brahmacaryàya, 

not very noble, not connected with the goal, not (helpful) for the spiritual life in the future, 

 

na nirvide16 na viràgàya na nirodhàya nàbhijÿàya, 

not leading to world-weariness, dispassion, cessation, deep knowledge, 

 

na Saübodhaye na Nirvàõàya saüvartate; 

Complete Awakening, and Emancipation; 

 

yà ceyam-amadhyamà pratipad-àtmakàyaklamathànuyogo17 duþkho 'narthopasaühito, 

and this, which is not the middle practice: devotion to self-mortification, which is painful, not 

connected with the goal, 

 

dÔùñadharmaduþkhaè-càyatyàü ca duþkhavipàkaþ. 

painful in this very life and in the future where it results in pain. 

 

                                            
15 Lalitavistara Chapter 26 vv.31-75. The title has been given by the present editor based on the 

contents. Numbers are given according to Vaidya's edition, Lefman's edition didn't number the 

verses. 
16 Vaidya: nivide? 
17

 Vaidya: pratipadà àtma-. 
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Etau ca bhikùavo dvàvantàvanupagamya  

Not having approached either of these two extremes, monks,  

 

madhyamayaiva pratipadà Tathàgato Dharmaü deèayati, yaduta: 

the Doctrine of the middle practice is being taught by the Realised One, which is this: 

 

samyag-dÔùñiþ  

right view 

 

samyak-saükalpaþ  

right thought 

 

samyag-vàk-  

right speech 

 

samyak-karmàntaþ  

right action 

 

samyag-àjãvaþ  

right livelihood 

 

samyag-vyàyàmaþ  

right endeavour 

 

samyak-smÔtiþ  

right mindfulness 

 

samyak-samàdhir-iti. 

right concentration. 

 

The Four Noble Truths 
 

Catvàrãmàni bhikùava âryasatyàni. 

There are these Four Noble Truths, monks. 

 

Katamàni catvàri?  

Which four? 

 

Duþkhaü, duþkhasamudayo, duþkhanirodho, duþkhanirodhagàminã pratipat. 

Suffering, the arising of suffering, the cessation of suffering, and the practice leading to the cessation 

of suffering. 

 

 

Tatra katamad-duþkham?  

Herein, what is suffering? 

 

jàtir-api duþkhaü  

birth is suffering 

 

jaràpi duþkhaü  

also old age is suffering 
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vyàdhir-api duþkhaü  

also sickness is suffering 

 

maraõam-api apriyasaüprayogo 'pi priyaviprayogo 'pi duþkham 

also death, being joined to what is not dear, being separated from what is dear, is suffering 

 

yad-api icchan paryeùamàõo na labhate tad-api duþkham 

also not to obtain what one seeks for is suffering 

 

saükùepàt paÿcopàdànaskandhà duþkham 

in brief, the five constituent parts (of mind and body) that provide fuel for attachment are 

suffering. 

 

Idam-ucyate duþkham. 

This is said to be suffering. 

 

 

Tatra katamo duþkhasamudayaþ?  

Herein, what is the arising of suffering? 

 

Yeyaü tÔùõà paunarbhavikã,  

it is that craving which leads to continuation in existence, 

 

nandãràgasahagatà tatratatràbhinandinã. 

which is connected with enjoyment and passion. 

 

Ayam-ucyate duþkhasamudayaþ. 

This is said to be the arising of suffering. 

 

 

Tatra katamo duþkhanirodhaþ?  

Herein, what is the cessation of suffering? 

 

Yo 'syà eva tÔùõàyàþ punar-bhavikyà nandãràgasahagatàyàs-tatra-tatràbhinandinyà  
o It is the complete fading away and cessation without remainder of the birth of that craving, 

which greatly enjoys this and that,  

 

janikàyà nirvartikàyà aèeùo viràgo nirodhaþ. 

and is connected with enjoyment and passion. 

 

Ayaü18 [ucyate] duþkhanirodhaþ. 

This is [said to be] the cessation of suffering. 

 

 

Tatra katamà duþkhanirodhagàminã pratipat?  

Herein, what is the practice leading to the cessation of suffering? 

 

Eùa evàryàùñàïgamàrgaþ tad-yathà: 

It is the noble eightfold path, which is this: 

 

                                            
18

 Lefman: 'yaü. 
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samyag-dÔùñiþ  

right view 

 

samyak-saükalpaþ  

right thought 

 

samyag-vàk- 

right speech 

 

samyak-karmàntaþ  

right action 

 

samyag-àjãvaþ  

right livelihood 

 

samyag-vyàyàmaþ  

right endeavour 

 

samyak-smÔtiþ  

right mindfulness 

 

samyak-samàdhir-iti.19 

right concentration. 

 

Idam-ucyate duþkhanirodhagàminã pratipad-àryasatyam-iti. 

This is said to be the noble truth of the practice leading to the cessation of suffering. 

 

Imàni bhikùavaè-catvàryàryasatyàni. 

These, monks, are the four noble truths. 

 

Realisation 
 

`Iti duþkham'-iti, 

`This is suffering', 

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

 

                                            
19

 Text reads: samyag-dÔùñir-yàvat-samyak-samàdhir-iti; from ‘right view’ up to ‘right concentration’. 
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`Ayaü duþkhasamudaya' iti, 

`This is the arising of suffering',20 

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

 

`Ayaü duþkhanirodha' iti, 

`This is the cessation of suffering',  

 

me bhikùavaþ pårvam-aèruteùu dharmeùu21 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

 

`Iyaü duþkhanirodhagàminã pratipad'- iti, 

`This is the practice leading to the cessation of suffering',  

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

                                            
20 In the Pàëi version of this discourse the order is somewhat different: knowldege of the truth of 

suffering is followed by the thought that it ought to be fully known and then by the realisation that 

it has been fully known; similarly with the others. 
21 Text reads: sarvaü pårvavad-yàvad-àlokaþ pràdurbhåtaþ; all as previously up to ‘light became 

manifest’. 
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Yat-khalvidaü `duþkhaü parijÿeyam'-iti,  

Now that to which ßthis is sufferingû refers (i.e. suffering itself) ought to be fully known,  

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

 

Sa khalvayaü `duþkhasamudayaþ prahàtavya' iti,  

Now that to which ßthis is the arising of sufferingû refers (i.e. craving) ought to be given up,  

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

 

Sa khalvayaü `duþkhanirodhaþ sàkùàt-kartavya' iti,  

Now that to which ßthis is the noble truth of the cessation of sufferingû refers (i.e. Emancipation) 

ought to be experienced, 

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 
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Sà khalviyaü `duþkhanirodhagàminã pratipad-bhàvayitavye'-ti,  

Now that to which ßthis is the noble truth of the practice leading to the end of sufferingû refers (i.e. 

the practice itself) ought to be developed, 

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

 

Tat-khalvidaü `duþkhaü parijÿàtam'-iti,  

Now that to which ßthis is the noble truth of sufferingû refers has been fully known, 

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

 

Sa khalvayaü `duþkhasamudayaþ prahãõa' iti,  

Now that to which ßthis is the noble truth of the arising of sufferingû refers has been given up, 

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 
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Sa khalvayaü `duþkhanirodhaþ sàkùàt-kÔta' iti,  

Now that to which ßthis is the noble truth of the cessation of sufferingû refers has been experienced, 

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

 

Sà khalviyaü `duþkhanirodhagàminã pratipad-bhàvite'-ti, 

Now that to which ßthis is the noble truth of the practice leading to the end of sufferingû refers has 

been developed, 

 

me bhikùavaþ pårvam-aèruteùu dharmeùu 

to me, monks, regarding these previously unheard-of things 

 

yonièomanasikàràd-bahulãkàràj-jÿànam-utpannaü,  

reflecting wisely and practising continuously, knowledge arose, 

 

cakùur-utpannaü vidyotpannà bhårir-utpannà, 

vision arose, understanding arose, comprehension arose, 

 

medhotpannà prajÿotpannà àlokaþ pràdur-bhåtaþ. 

intelligence arose, wisdom arose and light became manifest. 

 

Declaring the Awakening 
 

Iti hi bhikùavo yàvad-eva me eùu caturùvàryasatyeùu  

For as long as to me, monks, in regard to these four noble truths 

 

yonièo manasikurvato evaü triparivartaü dvàdaèàkàraü,  

reflected upon wisely and turned like this, in three ways, twelvefold, 

 

jÿànadarèanam-utpadyate, na tàvad-ahaü bhikùavo 'nuttaràü 

knowledge and insight was (still) arising, for that long, monks, I did not declare  

 

Samyak-saübodhim-abhisaübuddho 'smi iti pratijÿàsiùam; 

that I was a Full and Perfect Sambuddha with unsurpassed complete awakening; 

 

na ca me jÿànadarèanam-utpadyate, 

but when knowledge and insight was no longer arising, 

 

yataè-ca me bhikùava eùu caturùvàryasatyeùvevaü triparivartaü dvàdaèàkàraü,  

and in regard to these four noble truths, monks, turned like this, in three ways, twelvefold, 
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jÿànadarèanam-utpannam: 

knowledge and insight had arisen (and I knew): 

 

akopyà ca me cetovimuktiþ, prajÿàvimuktiè-ca sàkùàt-kÔtà, 

sure is my liberation of mind, wisdom and liberation have been experienced, 

 

tato 'haü bhikùavo 'nuttaràü 

then I, monks, did declare 

 

Samyak-saübodhim-abhisaübuddho 'smi iti pratijÿàsiùam 

that I was a Full and Perfect Sambuddha with unsurpassed complete awakening 

 

jÿànadarèanaü me udapàdi: 

and knowledge and insight arose: 

 

`Kùãõà me jàtir22-uùitaü brahmacaryam, 

`Destroyed is (re)birth for me, accomplished is the spiritual life, 

 

kÔtaü karaõãyam,  

done is what ought to be done, 

 

nàparasmàd-bhavaü' prajànàmi. 

there is no more of this mundane state' - this I know. 

 

Tatredam-ucyute. 

This is what was said in that place. 

 

                                            
22

 Vaidya: jàtiþ. 
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[3: Verses on Setting Rolling the Dharma-Wheel] 
 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Vàcàya Brahmaruta kinnaragarjitàya, 

Having a voice resounding like Brahmà, like the song of a Kinnara,24 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Aüèaiþ sahasranayutebhi samudgatàya, 

Having ten-million25 rays radiating (from his body), 

 
ÛÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Bahukalpakoñi sada26 satyasubhàvitàya, 

Having cultivated truth continually for many millions of aeons,27 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Kauõóinyam-àlapati øàkyamuniþ28 Svayaübhåþ: [31] 

The Self-made29 Sage of the øàk�yans addressed Kauõóinya: 

 

 
ÜÛÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

ßCakùur30-anityam-Ïdhruvaü tathÏ èrotÏghràõaü,31 

ßThe eye is impermanent, inconstant, and so is the ear, the nose, 

 
ÜÜÛÜÐÛÛÛÜÜÛÐÜÛÜÜ 

Jihvà pi kàya mana duþkhà32 anàtma èånyà. 

The tongue, the body, the mind --- (all) are suffering, non-self, empty. 

 

                                            
23 Lalitavistara Chapter 26 vv.31-75. The title has been given by the present editor based on the 

contents. Numbers are given according to Vaidya's edition, Lefman's edition didn't number the 

verses. 
24 Kinnara-s are semi-divine like creatures, having a bird's body and a human's face, their song is 

renowned as being exceptionally beautiful. 
25 Lit: a thousand myriads (1,000 x 10,000), which equals ten million (10,000,000); in the next line 

koñi means ten million, but the repetition sounds awkward in English, so I render it as million. 
26 SadÏ is m.c. = sadà. 
27 The perfection of truth (satyapàramità) is the only perfection the Bodhisattva always maintained 

unbroken from the time of his making the vow to become a Buddha. 
28 Lefman: -muni. 
29 So called because he discovered the truth for himself. 
30 We need to read Cakùår m.c. 
31 We can see here how the Sanskritisation has affected the metre, we really need to read: Cakùår-

anityam-adhuvaü tatha sotaghàõaü, or some such. Note that Vaidya's edition always replaces 

anusvàra with labial -m at the end of a line. It appears though that the manuscripts probably did 

have anusvàra, which is therefore what is written here. As the matter is trivial no further notice 

will be made of it here. 
32

 We need to read duþkha m.c. 
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ÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Jaóàsvabhàva tÔõakuóma ivà nirãhà, 

Naturally quiescent like clumps of grass, inanimate, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Naivàtra âtma33 na Naro na ca Jãvam-asti. [32] 

There is neither Self here, nor a Person or a Soul.34 

 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Hetuü pratãtya imi saübhuta sarvadharmà, 

All things are produced with a condition and a cause, 

 
ÜÜÜÐÛÛÛÜÛÛÐÜÛÜÜ 

AtyantadÔùñivigatà gaganaprakàèà: 

Having put aside all extreme views, (it is) as clear as the sky: 

 
ÛÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Na ca kàrako 'sti, tatha naiva ca vedako 'sti, 

There is no doer, nor is there one who experiences, 

 
ÛÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Na ca karma paèyati kÔtaü hyaèubhaü èubhaü và. [33] 

He sees no deed done, whether it be bad or good. 

 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Skandhà pratãtya samudeti, hi duþkham-evaü, 

The constituent parts35 arise through conditions, and so there is suffering, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Saübhonti tÔùõasalilena vivardhamànà. 

It is produced just as thirst is through the cutting off of water. 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Màrgeõa Dharmasamatàya vipaèyamànà, 

Seeing equanimity towards (conditioned) things through the Path, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

AtyantÏkùãõakùayadharmatayà36 niruddhàþ [34] 

It is completely destroyed, with the cessation of those things subject to decay. 

 

                                            
33 Lefman: Atma? 
34 Nara (lit: a person, a man) and Jãva (lit: life or the life-principle) are both used here as an 

equivalent of âtma, Self. 
35 The constituent parts of mind and matter: body, feelings, perceptions, (volitional) processes, and 

consciousness. 
36

 Read -khãõa khaya- m.c. 
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ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Saükalpakalpajanitena ayonièena 

With the production of various thoughts that are not wise 

 
ÛÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Bhavate avidya, na pi saübhavako 'sya kaèci, 

Comes ignorance,37 no one is a producer of it, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Saüskàrahetu dadate, na ca saükramo 'sti, 

The cause for volitional (processes) is given,38 there is no maker of them, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Vijÿànam-udbhavati saükramaõaü pratãtya, [35] 

Consciousness arises, made by conditions, 

 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Vijÿàna nàma tatha39 råpa samutthitàsti, 

With consciousness there is then an arising of name and form, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Nàme ca råpi samudenti ùaó-indriyàõi, 

With name and form originate the six sense spheres, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

úaó40-indriyair-nipatito itœ sparèa uktaþ, 

Contact is said to fall upon the six sense spheres, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Sparèena tisra anuvartati vedanà ca, [36] 

With contact the three feelings follow along, 

 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Yat-kiüci vedayitu sarva satÔùõa uktà, 

Whatever feelings there are, all are said to be joined with craving, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÜÜÜ 

TÔùõàta sarva upajàyati duþkhaskandhaþ, 

From craving is born a whole mass of suffering, 

 

                                            
37 This begins a versification of the conditional origination (pratãtyasamutpàda) formula. 
38 ...is given as ignorance. 
39 Vaidya adds ca, spoiling the metre. 
40

 Vaidya: ùadi-, presumably by mistake. 



Verses on Setting Rolling the Dharma-Wheel 

20 

ÛÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Upàdànato bhavati sarva bhavapravÔttiþ, 

From attachment comes the whole round of existence, 

 
ÛÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

BhavÏpratyayà ca samudeti hi jàtir-asya, [37] 

Because of continuation of existence birth arises for him, 

 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Jàtãnidàna jarÏvyàdhid›þkhàni bhonti, 

With birth as foundation come the sufferings of old-age and sickness, 

 
ÛÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Upapatti naika vividhà bhavapaÿjare 'smiü.41 

And many and various rebirths in the round of existence. 

 
ÜÜÛÜÐÛÛÜÜÛÛÐÜÛÜÜ 

Evam-eùa42 sarva itœ pratyayato jagasya, 

Thus from all these conditions there are worldly inhabitants, 

 
ÛÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÛ 

Na ca âtma Puïgalu43 na samkramako 'sti kaèci. [38] 

There is no Self or Person encountered anywhere. 

 

 
 ÜÜÛÜÐÛÛÛÜÛ[Û]ÐÜÛÜÜ   Vasantatilakà 

Yasmin-na kalpu na vikalpu44 yonim-àhuþ, 

Where there is no imagining or doubt that is said to be wisdom, 

 
ÜÜÛÜÐÛÛÛÛÜÛÛÐÜÛÜÜ 

Yad-yonièo bhavati45 na tatra avidya kàci. 

Whatever comes from wisdom, in that there is no ignorance at all. 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Yasmin-nirodhu bhavatãha avidyatàyàþ 

In whatever place there is cessation of ignorance 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Sarve bhavàïgÏkùayÏkùãõÏkùayaü46 niruddhà. [39] 

There is a cessation of all decay and the factors of existence which are destroyed by decay.47 

 

                                            
41 Edgerton: paÿjalesmi. 
42 Edgerton: Em-eùa. 
43 Edgerton: puïgala. 
44 We need to insert hi or some such particle here to complete the metre. It would give the meaning: 

...no imagining or doubt is therefore said to be wisdom. 
45 We need to scan bhÖti m.c. 
46 Again we can clearly see the Sanskritisation of earlier forms here, for the verse to scan we need to 

read sarve bhavàïga khayakhãõakhayaü, or some such. 
47

 I am unsure about the translation of these two lines. 
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ÛÛÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Evam-eùÏ pratyayata buddha Tathàgatena, 

Thus conditionality has been understood by the Realised One, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Tena Svayaübh› svakamàtman› vyàkaroti. 

Because of that the Self-made One declares himself (Awake). 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Na skandha àyatana dhàtu vademi Buddhaü, 

I do not say that the constituent parts, the sense-spheres, or the elements are the Buddha, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Nànyatra hetvavagamàdbhavatãha Buddhaþ.  [40] 

Without an understanding of conditions no-one can become a Buddha. 

 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ   Vasantatilakà 

Bhåmir-na càtra paratãrthika niþsÔtànàü,48 

There is no room here for those who have gone forth as heretics, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

øånyà pravàdi iha ãdÔèa dharmayoge, 

When speaking of emptiness in connection with such things, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Ye pårva-Buddhacarità suvièuddhasattvàþ, 

(Only) those who are fully purified beings, who live (like) former Buddhas, 

 
ÜÜÛÜÐÛÛÛÜÛÛÐÜÛÜÜ 

Te èaknuvanti imi Dharma vijànanàya.û  [41] 

Who speak pleasantly, get to know the Nature (of things).û 

 

 
ÜÜÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Evaü hi dvàdaèàkàraü Dharmacakraü pravartitaü, 

Thus the Dharma-Wheel (understood) in twelve ways was set rolling, 

 
ÜÜÜÛÐÛÜÜÜÐÜÜÜÛÐÛÜÛÜ 

Kauõóinyena ca àjÿàtaü nirvÔttà ratanà trayaþ. [42] 

It was understood by Kauõóinya, and the three jewels came into existence.
49

 

 

 

                                            
48 Lefman: nissÔtànàü. 
49 With Kauõóinya's realisation and ordination the third jewel, the Saïgha came into being, alongside 

the Buddha and the Dharma. 
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ÜÜÜÜÐÛÜÜÜÐÐÜÜÜÛÐÛÜÛÜ    pathyà 

Buddho Dharmaè-ca Saüghaè-ca ityetad-ratanatrayaü, 

The Buddha, the Dharma and the Saïgha, these are the three jewels, 

 
ÛÜÛÜÐÛÜÜÜÐÐÜÜÜÛÐÛÜÛÜ 

Parasparàügataþ èabdo yàvad-Brahmapuràlayaü. [43] 

This cry passed from one to another as far as the Brahmà realm. 

 

 
ÜÛÜÛÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Vartitaü virajaü Cakraü Lokanàthena tàyinà, 

The dust-free (Dharma) Wheel was set rolling by the Lord of the World, 

 
ÜÜÜÛÐÛÜÜÜÐÐÜÜÛÛÐÛÜÛÜ 

Utpannà ratanà trãõi loke paramadurlabhà. [44] 

And the three jewels, which are exceedingly rare, arose in the world. 

 

 
ÜÜÜÛÐÛÜÜÜÐÜÛÜÜÐÛÜÛÜ    pathyà 

Kauõóinyaü prathamaü kÔtvà, paÿcakàè-caiva bhikùavaþ 

Having first converted Kauõóinya, the five monks 

 
ÜÜÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÛ 

úaùñãnàü devakoñãnàü Dharmacakùur-vièodhitaü, [45] 

And six hundred million gods were purified by the Vision-of-the-Dharma,50 

 

 
ÜÜÜÜÐÛÜÜÜÐÐÜÛÜÛÐÛÜÛÜ    pathyà 

Anye càèãtikoñyastu Råpadhàtukadevatàþ 

And another eight hundred million gods from the Element of Form51 

 
ÜÜÛÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ 

Teùàü vièodhitaü cakùu Dharmacakrapravartane.52 [46] 

Had their vision purified by the Dharma-Wheel being set rolling. 

 

 
ÛÛÛÜÛÐÛÜÜÜÐÐÛÜÜÜÐÛÜÛÜ    pathyà 

Catur-aèãtisahasràõi manuùyàõàü samàgatà 

Eighty-four thousand human beings who had assembled 

 
ÜÜÛÜÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ 

Teùàü vièodhitaü cakùu, muktà sarvebhi durgatã. [47] 

Also had their vision purified, and were freed from all bad destinations.53 

 

 

                                            
50 The Vision-of-the-Dharma arises when attaining the Paths and Fruits of sainthood. 
51 I.e. the Brahmà gods. 
52 Lefman: Dharmacakraü pravartane. 
53 I.e. they all attained to Stream-Entry (Sotàpatti), and were no longer subject to falling into the 

lower realms. 
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ÛÛÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ   Sàlasà 

Daèadièatu ananta Buddhasvaro gacchi tasmiü kùaõe, 

At that moment in the ten directions54 without end this cry (concerning) the Buddha went forth, 

 
ÛÛÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

Ruta madhura manojÿa, saüèråyate55 càntarãkùe èubha: 

Resounding, sweet, pleasing, beautiful, it was heard in the firmament: 

 
ÜÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

ßEùa56 daèabalena øàkyarùiõà Dharmacakrottamaü, 
o ßThe supreme Dharma-Wheel, has been set rolling by the One Possessing Ten-Powers, by the 

øàkyan sage, 

 
ÛÛÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

»ùipatanam-upetya Vàràõasã vartito nànyathà.û  [48] 

By no other, after he had approached »ùipatana, close to Vàràõasã.û 

 

 
ÛÛÛÛÛÛÜÛÜÛÛÜÜÛÜÜÛÜ   Sàlasà 

Daèa dièitayi keci Buddhaèatà57 sarvi tåùõãbhutàþ, 

In the ten directions all of the hundred Buddhas58 fell silent, 

 
ÜÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

Teùa muninaye upasthàyakàþ sarvi pÔcchã Jinàü: 

And the leading sages who attended on them all asked the Victorious Ones: 

 
ÛÛÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

ßKim-iti Daèabalebhi Dharmàkathà chinnÏ èrutvà rutaü? 

ßWhy have the Ones Possessing Ten-Powers after hearing this sound, interrupted their Dharma 

talk thus?  

 
ÜÛÛÛÛÜÛÜÜÛÜÜÜÜÜÜÛÜ 

Sàdhu bhaõata èãghra kiü kàraõaü tåùõãbhàvena sthitàþ?û59 [49] 

What is the reason they have so quickly silenced their speech?û 

 

 

                                            
54 The four main directions (East, South, West, North) and the intermediate directions (South-East, 

etc.), above and below. 
55 Vaidya: saüèråyante. 
56 We have to understand that replacement has taken place in initial position (ÛÛ >> Ü) to correct 

the metre, this happens a number of times in the verses that follow. 
57 We need to read Buddhà èatà to correct the metre. 
58 It must mean in other realms of existence, as only one Buddha arises in a world-system at any one 

time. 
59

 We need to read tåùõibhàvasthitàþ to correct the metre. 
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ÜÛÛÛÛÜÛÜÜÛÜÜÛÛÛÜÛÜ   Sàlasà 

ßPurvabhavaèatebhi vãryàbalai Bodhi samudàniyà,60 

ßThrough a hundred previous existences Awakening was accomplished with energy and strength, 

 
ÛÛÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

Bahava èatasahasra paècàn-mukhà Bodhisattvà kÔtàþ. 

And many hundred-thousand Awakening-Beings were left behind. 

 
ÜÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

Tena hitakareõa uttaptatà pràpta Bodhiþ èivà, 

So through beneficial actions and purification61 the auspicious Awakening was attained, 

 
ÜÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

CakrÏ triparivartÏ pràvartità tena tåùõãbhutàþ.û [50] 

The Wheel has been rolled three times,62 therefore we have become silent.û 

 

 
ÛÛÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ   Sàlasà 

ßImu vacanÏ èruõitva63 teùàü munãsattvakoñyaþ èatà, 

ßAfter hearing these words, those billions64 of sages, 

 
ÜÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

Maitrabala janitva saüprasthità Agrabodhiü èivàü. 

After developing the strength of friendliness, advanced towards the auspicious and highest 

Awakening, (thinking): 

 
ÛÛÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

ßVayam-api anuèikùi tasyà Mune vãryÏsthàmodgataü, 

ßWe also will train under the Sage, engaged in giving rise to energy, 

 
ÜÛÛÛÛÜÛÜÜÛÜÜÛÜÜÛÜ 

Kùipra bhavÕma loki lokottamà, Dharmacakùur-dadàþ.û [51] iti // 

Quickly we will become supreme in the world, and will offer the Vision-of-the-Dharma (to 

others).û  

 

                                            
60 Resolution at the beginning of this word replaces one heavy syllable with two light ones. 
61 S.v. uttapta in BHSD for this meaning. 
62 The three times referred to are: the truth itself, the necessity for its full realisation and the 

realisation of it (see Dhammacakkappavattanasuttaü elsewhere on this website). 
63 The last vowel is light in the absolutive here and in the next line to fit the metre, also elsewhere we 

see the same phenomena. 
64

 Lit: hundred ten-millions (= 1,000,000,000). 
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At this point in Lalitavistara there is a long prose passage which begins with 

the Bodhisattvà Maitreya asking the Buddha to explain more about the 

rolling of the Dharma-Wheel. It begins as a panegyric on the Wheel itself, 

and then goes into a long list of titles that the Buddha is known by, which 

spans some 14 pages in Lefman's edition, before the verses are taken up 

again: 

 

 

 
ÜÜÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Gambhãraü durdÔèaü såkùmaü Dharmacakraü pravartitaü, 

The deep, hard to see, subtle Dharma-Wheel has been set rolling, 

 
ÜÛÜÜÐÛÜÜÜÐÐÜÜÛÛÐÛÜÛÜ    pathyà 

Yatra Màrà na gàhante sarve ca paratãrthikàþ. [52] 

Which the Màras cannot grasp, nor any of the outside heretics. 

 

 
ÛÜÛÜÐÜÛÜÜÐÐÛÜÜÛÐÛÜÛÜ    ravipulà 

Anàlayaü niùprapaÿcaü anutpàdam-asaübhavaü 

The non-adhering, non-proliferating, non-arising, non-producing 

 
ÛÜÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Viviktaü prakÔtãèånyaü Dharmacakraü pravartitaü. [53] 

Dharma-Wheel has been set rolling, which is pure,65 and naturally empty. 

 

 
ÛÜÜÛÐÛÜÜÜÐÐÛÛÜÛÐÛÜÛÜ    pathyà 

Anàyåham-aniryåham-animittam-alakùaõaü, 

Without effort and without leaving off effort, without signs and characteristics, 

 
ÛÛÜÜÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Samatàdharmanirdeèaü Cakraü Buddhena varõitaü. [54] 

The Buddha praises the Wheel which explains the nature of equanimity. 

 

 
ÜÜÛÜÐÛÜÜÜÐÐÛÛÜÜÐÛÜÛÜ    pathyà 

Màyàmarãcœ svapnaü ca dakacandra pratœèrutkà - 

A magical mirage, a dream, the moon in the water, an echo - 

 
ÛÜÜÛÐÜÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    mavipulà 

Yathaite tathà tac-Cakraü Lokanàthena vartitaü. [55] 

Just so is the Wheel that was set rolling by the Lord of the World. 

 

 

                                            
65

 S.v. vivikta in BHSD for this meaning. 
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ÛÜÛÜÐÛÜÜÜÐÐÛÜÜÛÐÛÜÛÜ    pathyà 

Pratãtyadharma-otàram-anucchedam-aèàèvataü, 

The entrance to (understanding) conditionality, which is neither annihilation nor eternalism, 

 
ÜÛÜÛÐÛÜÜÜÐÐÜÛÜÛÐÛÜÛÜ    pathyà 

SarvadÔùñisamucchedo Dharmacakram-iti smÔtaü. [56] 

The Dharma-Wheel, which cuts off all (wrong) views, is remembered as such. 

 

 
ÜÜÜÛÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

âkàèena sadà tulyaü nirvikalpaü prabhàsvaraü, 

(Empty) forever like space, free from doubt, luminous, 

 
ÛÜÛÜÐÛÜÜÜÐÐÜÛÜÛÐÛÜÛÜ    pathyà 

Anantamadhyanirdeèaü Dharmacakram-ihocyate. [57] 

The explanation of the middle (Path), free from extremes -- such is the Dharma-Wheel said to be. 

 

 
ÜÛÜÛÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Astinàstivinir-muktam-âtmyanair-àtmyavarjitaü, 

Free from being and non-being, without Self or non-Self, 

 
ÜÜÜÜÐÛÜÜÜÐÐÜÛÜÛÐÛÜÛÜ    pathyà 

PrakÔtyà jàtinirdeèaü Dharmacakram-ihocyate. [58] 

The Dharma-Wheel is said to be the explanation of Nature and of birth. 

 

 
ÜÛÜÜÐÛÜÜÜÐÐÛÛÜÜÐÛÜÛÜ    pathyà 

Bhåtakoñãm-akoñãü ca tathatàyàü tathatvataþ, 

True from bottom to top, this is real and factual, 

 
ÜÛÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Advayo dharmanirdeèo Dharmacakraü nirucyate. [59] 

The unique explanation of the nature (of things) - such is the Dharma-Wheel said to be. 

 

 
ÜÜÛÜÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Cakùusvabhàvataþ66 èånyaü èrotaü ghràõaü tathaiva ca 

The state of the eye is empty, and so also with the ear, the nose, 

 
ÜÜÜÜÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Jihvà kàyaü ca cittaü ca èånyàtmàno nirãhakaþ [60] 

The tongue, the body and the mind --- they are empty of self, inanimate.67 

 

 

                                            
66 Vaidya: Cakùuþ svabhàvataþ. 
67 Edgerton (BHSD s.v. nirãha) gives the meaning here as indifferent, but it seems to me the better 

meaning is as in the translation. 
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ÛÜÛÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Idaü tad-ãddaèaü Cakraü Dharmacakraü pravartitaü, 

This Wheel is such-like, the Dharma-Wheel that has been set rolling, 

 
ÜÛÜÛÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Bodhayatyabudhàn-sattvàüs-tena buddho nirucyate [61] 

It Awakens the unawakened beings, therefore it is called the awakened (teaching). 

 

 
ÛÜÛÜÐÛÜÜÜÐÐÛÜÜÜÐÛÜÛÜ    pathyà 

Svayaü mayànubuddho 'yaü svabhàvo Dharmalakùaõaü 

By myself the state and characteristic of Nature have been understood 

 
ÛÜÛÜÐÛÜÜÜÐÐÛÜÜÛÐÛÜÛÜ    pathyà 

»te paropadeèena Svayaübhås-tatha Cakùumàn. [62] 

Without the teaching of others, (I am) therefore Self-made, a Visionary. 

 

 
ÜÛÜÛÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Sarvadharmavaèipràpto Dharmasvàmã nirucyate, 

I have attained mastery of all things, so am said to be the Lord of Dharma, 

 
ÛÜÛÜÐÜÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    mavipulà 

Nayànayajÿo dharmeùu Nàyakas-tena cocyate. [63] 

I am the knower of the right and wrong way in (all) things, therefore I am said to be the Leader.68 

 

 
ÛÜÛÜÐÛÜÜÜÐÐÛÛÜÛÐÛÜÛÜ    pathyà 

Yathà bhavanti vaineyà Vinayàm-yamitàü janàü, 

As there are unfriendly people I will discipline them in the Discipline, 

 
ÛÜÛÜÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Vineyapàramipràptas-tena prokto Vinàyakaþ [64] 

(I have) attained the discipline of perfection, therefore I am called the Great Leader. 

 

 
ÜÛÜÜÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Naùñamàrgà hi ye sattvà Màrgaü deèemi uttamaü, 

To those beings who have lost their way I point out the Path supreme, 

 
ÛÜÛÜÐÛÜÜÜÐÐÜÜÜÛÐÛÜÛÜ    pathyà 

Nayàmi pàrimaü tãraü tasmàd-asmi Vinàyakaþ [65] 

And lead them to the farther shore, therefore I am the Great Leader. 

 

 

                                            
68 There is a play on the sounds naya, anaya, and nàyaka here, which does not come across well in 

the English. 



Verses on Setting Rolling the Dharma-Wheel 

28 

ÜÛÜÜÐÜÜÜÜÐÐÜÜÛÛÐÛÜÛÜ    pathyà 

Saügrahàvastujÿànena saügÔhya janatàm-ahaü 

Through knowing the bases of sympathy69 I welcome the people 

 
ÜÜÜÛÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Saüsàràñavinis-tãrõaþ Sàrthavàhas-tato hyahaü. [66] 

Crossing through the forest of the Cycle (of birth and death), therefore I am the Caravan-Leader. 

 

 
ÛÛÜÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Vaèavartã sarvadharmeùu tena Dharmeèvaro Jinaþ, 

I have power over all things, therefore I am the Victorious Master of the Dharma, 

 
ÜÛÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Dharmacakraü pravartitvà Dharmaràjo nirucyate. [67] 

Having set the Dharma-Wheel rolling I am said to be the Dharma-King. 

 

 
ÜÛÜÛÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Dharmadànapatiþ øàstà Dharmasvàmã niruttaraþ, 

I am the Lord-Giver of Dharma, the Teacher, the unsurpassed Lord of the Dharma, 

 
ÛÜÛÜÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Suyaùñayajÿa-Siddhàrthaþ pårõàèaþ siddhamaïgalaþ. [68] 

I am Siddhàrtha (the Accomplished One), who has made the sacrifice, fulfilled hopes, 

accomplished blessings. 

 

 
ÜÜÛÜÐÜÛÜÜÐÐÜÜÛÜÐÛÜÛÜ    ravipulà 

âèvàsakaþ Kùemadarèã øåro Mahàraõaüjahaþ, 

I am the Comforter, the One with Insight into Safety, the Hero, the One who has put down Great 

Evil, 

 
ÜÜÛÜÐÛÜÜÜÐÐÜÜÜÛÐÛÜÛÜ    pathyà 

Uttãrõasarvasaügràmo Mukto mocayità prajàþ. [69] 

The One who has Overcome all Battles, the One who is Freed and by whom the people are freed. 

 

 
ÜÜÛÜÐÜÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    mavipulà 

âlokabhåto lokasya Prajÿàjÿànaprabhaükaraþ, 

I am the Light of the world, the Light of Wisdom and Knowledge, 

 
ÜÜÛÛÐÛÜÜÜÐÐÜÜÜÛÐÛÜÛÜ    pathyà 

Ajÿànatamaso Hantà Ulkàdhàri Mahàprabhaþ. [70] 

I am the Destroyer of the darkness of nescience, the Torch-bearer, the Great Light. 
 

 

                                            
69 In Lalitavistara (beginning of Chapter 13) these are listed as dàna, priyavàkya, arthakriyà, 

samànàrthatà, giving, lovely speech, beneficial actions, even-handedness. 
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ÛÜÜÜÐÛÜÜÜÐÐÛÜÜÛÐÛÜÛÜ    pathyà 

Mahàvaidyo Mahàjÿànã Mahàkleèacikitsakaþ, 

I am the Great Doctor, the Great Knower, the Great Physician for the defilements, 

 
ÜÜÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Sattvànàü kleèaviddhànàü øalyahartà niruttaraþ. [71] 

The unsurpassed Surgeon for beings pierced by the defilements. 

 

 
ÜÛÜÛÐÛÜÜÜÐÐÜÜÜÛÐÛÜÛÜ    pathyà 

Sarvalakùaõasaüpannaþ sarvavyaÿjanaèobhitaþ, 

I am endowed with all the characteristics, resplendent with all the marks,70 

 
ÛÜÛÜÐÛÜÜÜÐÐÜÜÜÜÐÛÜÛÜ    pathyà 

Samantabhadrakàyena hãnànàü cànuvartakaþ. [72] 

Having a body auspicious on all sides, (but) who resembles the lowly.71 

 

 
ÛÛÜÛÛÐÜÛÛÜÐÐÜÜÜÛÐÛÜÛÜ 

Daèabhir-balabhir-balavàn-Vaièàradyavièàradaþ, 

I am the One Strong with the Ten Strengths, the most Mature of the Mature, 

 
ÜÜÛÜÐÜÛÛÜÐÐÜÛÜÜÐÛÜÛÜ    bhavipulà 

âveõikair-aùñadaèai Agrayànã Mahàmuniþ. [73] 

I am the Great Sage, the Head, endowed with eighteen special qualities.72 

 

 
ÜÛÜÜÐÛÜÜÜÐÐÜÛÜÜÐÛÜÛÜ    pathyà 

Eùa saükùepanirdeèo Dharmacakrapravartane, 

This is the short explanation of the setting rolling of the Dharma-Wheel, 

 
ÛÜÛÛÐÛÛÜÜÐÐÛÜÜÜÐÛÜÛÜ    savipulà 

Tathàgataguõavarõaþ parãtto 'yaü prakàèitaþ. [74] 

The Realised One's beautiful virtues have thus been given and set forth. 

 

 
ÜÜÜÛÐÛÜÜÜÐÐÜÜÛÛÐÛÜÛÜ    pathyà 

Buddhajÿànam-anantaü hi âkàèavipulaü samaü, 

The Buddha's knowledge is endless, just like the Great Sky, 

 
ÛÛÜÜÐÛÜÜÜÐÐÛÛÜÛÐÛÜÛÜ    pathyà 

Kùapayet-kalpabhàùanto na ca Buddhaguõakùayaþ [75] iti 

While speaking of it aeons may be destroyed, but the virtues of the Buddha will never decay. 

 

                                            
70 Characteristics and marks of a Great Man, it means. 
71 I.e. appears as a normal human being. 
72 There is a list in the Mahàvyutpatti of the 18 àveõika-s (s.v. àveõika in BHSD): the Realised One 

has no perplexity, hurry, loss of mindfulness, lack of composure, manifold perception, lack of 

reflective equanimity; or any putting down of wholesome desire, energy, mindfulness, 

concentration, wisdom, freedom; he has knowledge of what precedes and what follows all bodily, 

verbal and mental actions, and has set rolling past, future, and present means of non-attachment, 

non-revenge, knowledge and insight. 


